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He that hath my word, let him speak my word faithfully. 
Jeremiah 23:28 

2020 Feature Article Review 

Introduction: Our 2020 feature article series addressed the final words of 
Jesus: his seven sayings from the cross, his final words before ascending to 
his Father, and some of his final communications after his ascension. So 
vital is every recorded word of our Lord, and how much more those words 
that he chose to leave with his followers before his death, before his 
ascension, and before the record of inspired Scripture was closed up. Due to 
space considerations, we must limit this review to Jesus’ seven sayings from 
the cross. Our Lord’s final words have had a great impact on individual 
lives, both then and throughout the ages; Jesus declaring, If a man love me, 
he will keep my words: and my Father will love him, and we will come unto 
him, and make our abode with him (John 14:23). 

We present the following brief reviews of Jesus’ seven “Sayings from 
the Cross” in the presumed order we believe they were spoken, and as 
presented chronologically in the 2020 Advocates.     

1)  Father, forgive them; for they know not what they do (Luke 
23:34). 

After bearing his cross to Golgotha, Jesus was laid down, stretched over the 
cross, and crudely fastened to it by nails thrust through his hands and feet. 
Surrounding him was the seething mob that placed him in this loathsome 
position, some of which had falsely accused him, mocked him, spat on him, 
and released a convicted murderer instead of him. Matthew records that 
those who were passing by wagged their heads and railed, If thou be the Son 
of God, come down from the cross (Matthew 27:40). This being the situation 
of our Lord, what was Jesus’ plea to his Father regarding the people? Not of 
the sort that the circumstances would seem to warrant! It was not for the 
Jews to fully know and believe that Jesus was the Christ. In fact, their 
ignorance was of necessity, and Jesus understood the indispensability of 
their ignorance. He was aware that if the Jews knew and believed him, they 
would not deliver him up. This factor needs to be taken into account because 
it helps define Jesus’ perspective throughout his sufferings. He understood 
the beginning and end of God’s plan. The determinate counsel and 
foreknowledge of God required the Messiah to be killed by his own people. 

EDITORIAL 
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For Jesus, the world and all aspects of life were perceived through the lens 
of God’s plan. Not only did he exhibit self-restraint, he went a remarkable 
step further and interceded on behalf of the multitude, in fulfillment of 

Isaiah 53:12.      

2)  To day shalt thou be with me in paradise (Luke 23:43). 

These words of Jesus were spoken to the thief 
hanging next to him in response to his plea to 
remember me when thou comest into thy kingdom. 
It is commonly taught in Christian churches today 
that at death, man’s soul departs from his body and 
ascends to a heavenly place. Closer examination of 
this verse, as well as of related Scripture, gives us 
a very different understanding of  Jesus’ response. 
What was the thief asking of Jesus? – remember 
me when thou comest into thy kingdom. Christ’s 
words in response require our attention in that they 
are central to our understanding. The Diaglott 
renders the words “to day” as “this day.” To 
interpret “to day” or “this day” as implying an 
immediate transfer to the Kingdom upon death, 
contradicts the Scriptural account of his release 
from the grave three days later. Clearly, paradise 
is not a reference to a “heavenly abode in the 
clouds.” Christ’s choice of the word paradise 
(Strong’s #3857) was perfect for this exchange 
with the thief, for it addresses the malefactor’s 
request to “remember me” in the future kingdom, 
understanding that such would not happen 
immediately upon his death. The word paradise is 
used here as a synonym for the future Kingdom.      

3)  Woman, behold thy son! … Behold thy mother! (John 19:26-27) 

Our Messiah conducted his life with purpose. Every word, every action, 
every choice was done intentionally for the glorification of his Father, for 
the fulfilling of his Father’s will, and to be an example to those that would 
follow. However, there are a few occurrences recorded in the Gospel 
accounts that may seem surprising in relation to the circumstances 
surrounding them. The recording of those events reflects spiritual truths that 
might otherwise have remained unexplored. In one of those events Jesus 
turns his attention, love, and compassion to his mother (Mary) and the 
disciple…whom he loved (John), in the midst of his most extreme trial and 
stress, to give them comfort and instruction. Rather than focusing on his 
own situation and his own suffering, he looked outward to those that were 
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suffering along with him. His instruction related to the continued care of his 
mother after his death, which might seem to be of minor importance when 
placed next to the most monumental event in the redemptive plan of 
Yahweh – the sacrificial death of the lamb of God. However, it was through 
being faithful in all things that Jesus was fit to be that sacrifice. Even during 
his greatest trial, he demonstrated to us the importance of love, obedience 
and submission to all the laws and expectations of our Heavenly Father. 
Clearly, in this account our minds are drawn to the fifth commandment, 
Honor thy father and thy mother, as the LORD thy God hath commanded 
thee… (Deuteronomy 5:16).     

4)  My God, my God, why hast thou forsaken me? (Matthew 27:46; 
Mark 15:34) 

Jesus’ fourth recorded utterance from the cross is arguably one of the most 
perplexing. Many have struggled to articulate why our Lord quoted the 
Psalmist, and what his emotional state was (besides the obvious pain and 
suffering). Did Jesus really feel abandoned by his Father? Although 
surrounded by crowds who taunted and mocked him, we must remember 
that Jesus was silent before his shearers (Isaiah 53:7): truly a master of mind 
and spirit. Yet many have viewed this as a moment when God turned his 
back and hid his face from Jesus, but this is venturing onto a slippery slope, 
which diminishes the fullness of his sacrifice. Do we not recall that the Holy 
Spirit was given “without measure” to our Lord? We propose that Jesus 
quoted this first verse from Psalm 22 – a Davidic Psalm cited as part of the 
Passover celebration and considered by Jews to describe the afflictions of 
the Messiah – to allow his learned audience to consider all that was 
unfolding before them. My God, my God, why hast thou forsaken me? They 
would have been familiar with this quotation as well as with the other 
prophetic quotations from Psalm 22 that described in detail what the Jews 
thought would happen to their Messiah (vss. 1, 6, 14, 16, 17, 18), testifying 
that he was the Passover lamb: the Savior that they had not comprehended 
because of their unbelief. This was an attempt to make his countrymen, and 
we Gentiles afterwards, believe. Jesus was a teacher until the end!      

5)  I thirst (John 19:28).  

John indicates that Jesus said, I thirst to fulfill Scripture, After this, Jesus, 
knowing that all things were now accomplished, that the Scriptures might be 
fulfilled, saith, I thirst. Jesus’ words indicated a real physical thirst, as he 
had been hanging on the crucifixion stake for just short of six hours. Mark 
records that it was the “third hour” when they crucified him, and that he 
breathed his last at the “ninth hour” (3:00 pm), which is when he received 
sour wine from a soldier. Jesus had lost considerable blood as well as 
becoming dehydrated. Just before his crucifixion, Jesus had been offered a 
drink by the Roman soldiers, described as wine mixed with gall (Matthew 
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27:34), presumedly to numb the pain of his impending crucifixion; but when 
he had tasted thereof, he would not drink (Matthew 27:34). The wine might 
have diminished the pain of his sacrifice, but also might have dulled his 
mind and weakened his commitment to fulfilling all that had been 
prophesied. The wine he was offered while hanging on the stake was a 
different drink, known as posca, which is wine diluted with water. When 
Jesus uttered, I thirst, his strength was nearly spent and his mouth would 
have been dry. Once his physical condition reached that point, the only thing 
remaining was his death. The sequence of Jesus’ physical weakness, 
dehydration and death in Psalm 22:15 matches what is recorded in John 
19:28-30, thus he uttered I thirst to fulfill the Scriptures.     

6)  It is finished (John 19:30).  

Jesus’ words It is finished, in the final moments of his life, reflect back to 
the beginning of creation as the focal point of God’s plan of salvation, and 
reverberate forward through time until Jesus returns to the earth from his 
Father’s right hand. What was the significance and meaning of these words? 
What was “finished?” There are three aspects to the answer to this question. 
First, Jesus’ words reflected his fulfillment of all prophecies and types that 
applied to his first advent. In the context of John 19:30, the same Greek 
word for finished (Strong’s #5055) is also rendered “accomplished” and 
“fulfilled.” Second is the greater context revealed in the Gospel of John, 
where Jesus is identified as “the Lamb of God.” This unique title is recorded 
only in this Gospel. As the Lamb of God, he lived a life without spot or 
blemish, submitting his will in all things to the will of his Father; destroying 
him that had the power of death and condemning sin in the flesh, his shed 
blood constituting the covering for sin. Third, on a practical level, Jesus’ 
declaration represented an end of his physical and emotional suffering. He 
was a man of sorrows, acquainted with grief, living with the understanding 
of his crucifixion always before him. Yet he lived a life without sin, always 
aligning his will to that of his Father, fulfilling all of the prophecies and 
types concerning him as the sacrificial Lamb of God.     

7)  Father, into thy hands I commend my spirit (Luke 23:46). 

As our Messiah hung on the stake in those last few minutes before his death, 
he had no doubt  that Yahweh’s power would raise him from the dead. His 
final words spoken exemplified his complete and utter trust in his Father. 
How appropriate that Jesus died with his Father’s name on his lips. In his 
last moments, Jesus presented his life’s work of complete obedience to 
Yahweh as a sacrifice on the altar. After crying out one last time with a loud 
voice – Father, into thy hands I commend my spirit, Jesus’ head slumped 
onto his chest with no more strength to raise it. He collapsed in absolute 
submission and surrender to his Father: having said thus, he gave up the 
(spirit). Jesus had replaced his thoughts and feelings of pain with praise and 
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gladness, knowing Yahweh had accomplished through him the great 
redemptive work that was to save a stricken race from eternal death and 
utter ruin. Our Lord’s last words, uttered in the last moments of his life, 
were from the Psalms. Surely, we should have this same trust in our Father 
that Jesus and his disciples had, knowing that whatever circumstance we are 
in, no matter how weak we are in spirit, we can put our trust in Yahweh to 
help us through. We then ask ourselves, are we committed into our Father’s 
hands as was Jesus?    

We trust this brief review will serve to further stamp the example of our 
Savior on our hearts: that we might reflect, to the extent possible, the 
love and absolute commitment that our Lord Jesus had to fulfill the will 
of our Heavenly Father… because he hath appointed a day, in the which 
he will judge the world in righteousness by that man whom he hath 
ordained; whereof he hath given assurance unto all men, in that he hath 
raised him from the dead (Acts 17:31). 
                                                                                             Editor 

EXPOSITION 

Out of Egypt Have I Called My Son    

We know there are many types of our Lord Jesus found within individuals 
and events in the Old Testament. While Moses may not be the most 
prominent type that comes to mind, the narrative of the events of his time 
are shown to be close parallels to the life of Jesus. John draws a parallel to 
the death of Jesus upon the cross from the event of Moses and the brass 
serpent in Numbers 21 (see also John 1:17, 5:46, 6:32-34); but it is Matthew 
that really focuses on these types in his introduction to the life of Jesus. 

Matthew begins his account 
of Jesus in a way that 
mirrors the story of Moses, 
showing that he could be 
viewed as a “new Moses” 
leading a “new Exodus” into 
a “new promised land.” The 
account of Moses had been 
told throughout Jewish history, 
and by the first century some 
additional details had been 
added (see the forthcoming 
examples from Josephus). Whether these details are accurate or not, the 
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Jews would have nevertheless been familiar with them and probably 
accepting of their truth. 

The genealogies of both Jesus and Moses were an important part of their 
identity. Matthew begins his account of the life of Jesus with a genealogy 
that places him within the line that runs from the patriarchs, specifically 
focusing on Abraham and David, but also Jacob (Matthew 1:2-16). The 
introductory account of Moses also begins with a genealogy of the patriarch 
Jacob and his sons, including Levi, from whom Moses descended (Exodus 
1:1-7). 

Matthew records in chapter 1:20-21 the message that was delivered to 
Joseph concerning the child Mary would bring forth, But while he thought 
on these things, behold, the angel of the Lord appeared unto him in a 
dream, saying, Joseph, thou son of David, fear not to take unto thee Mary 
thy wife: for that which is conceived in her is of the Holy Spirit. And she 
shall bring forth a son, and thou shalt call his name Jesus: for he shall save 
his people from their sins. Josephus records a similar traditional message 
given to Moses’ father in a dream, “A man named Amram, one of the nobler 
sort of the Hebrews, was afraid for his whole nation; …he betook himself to 
prayer to God, and entreated him to have compassion… Accordingly, God 
had mercy on him, and was moved by his supplication. He stood by him in 
his sleep, and exhorted him… I shall provide for you all… this child of 
yours… shall deliver the Hebrew nation from the distress they are under 
from the Egyptians. His memory shall be famous while the universe 
lasts…” (Antiquities 2.210-16). 

Both leaders during the times of Jesus and Moses (Herod and Pharaoh, 
respectively) took an extreme action to prevent the rise of one who was 
foretold to deliver Israel. When Herod the king had heard these things 
(concerning the birth of the King of the Jews), he was troubled, and all 
Jerusalem with him… Then Herod, when he saw that he was mocked of the 
wise men, was exceeding wroth, and sent forth, and slew all the children 
that were in Bethlehem, and in all the coasts thereof, from two years old and 
under, according to the time which he had diligently inquired of the wise 
men (Matthew 2:3, 16).   

While it may be commonly believed that Pharaoh’s decree to murder the 
male Hebrew children was because the people of the children of Israel are 
more and mightier than we (Exodus 1:9), his solution to this problem, as 
recorded in verses 10-14, was to deal wisely with them… afflict them with 
their burdens…  and make them serve with rigour as slaves in building up 
Egypt. Scripture doesn’t identify one specific reason for Pharaoh’s actions 
in murdering the male children (vs. 15-16, 22); and killing off a generation 
of future laborers would appear counter-intuitive to his proposed solution. 
According to Josephus, the reason Pharaoh vowed to kill the Hebrew 
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children was because a scribe had foretold the birth of a deliverer, which 
was communicated to Moses’ father Amram in a dream, “One of those 
sacred scribes, who are very sagacious in foretelling future events, truly told 
the king, that about this time there would be born a child to the Israelites, 
who, if he were reared, would bring the Egyptian dominion low, and would 
raise the Israelites; that he would excel all men in virtue, and obtain a glory 
that would be remembered through all ages” (Antiquities 2.205). A specific 
reason like this does appear plausible; for Pharaoh greatly benefitted from 
the Hebrew males and their labor, and there are no recorded issues of them 
revolting. But when warned of one who would deliver them (according to 
the tradition recorded by Josephus), thereby liberating his labor force and 
threatening Egypt’s power, he may have considered it prudent to sacrifice 
some of his future laborers to ensure the status quo. 

Both Jesus and Moses were forced to leave their homeland for a time in 
fleeing from these violent leaders: And when they were departed, behold, 
the angel of the Lord appeareth to Joseph in a dream, saying, Arise, and 
take the young child and his mother, and flee into Egypt, and be thou there 
until I bring thee word: for Herod will seek the young child to destroy him. 
When he arose, he took the young child and his mother by night, and 
departed into Egypt (Matthew 2:13-14). Similarly, after Moses slew an 
Egyptian, Now when Pharaoh heard this thing, he sought to slay Moses. 
But Moses fled from the face of Pharaoh, and dwelt in the land of Midian 
(Exodus 2:15). 

After Herod and Pharaoh died, Jesus and Moses returned: Jesus from 
Egypt and Moses back to Egypt to deliver God’s people. But when 
Herod was dead, behold, an angel of the Lord appeareth in a dream to 
Joseph in Egypt, Saying, Arise, and take the young child and his mother, 
and go into the land of Israel: for they are dead which sought the young 
child’s life. And he arose, and took the young child and his mother, and 
came into the land of Israel (Matthew 2:19-21). Similarly, And the LORD 
said unto Moses in Midian, Go, return into Egypt: for all the men are dead 
which sought thy life (Exodus 4:19). 

Surrounding these events of Herod and his murderous decree regarding the 
male children, Matthew addresses the fulfillment of the prophecy of Hosea 
11:1, that Jesus was there until the death of Herod: that it might be fulfilled 
which was spoken of the Lord by the prophet, saying, Out of Egypt have I 
called my son (2:15). If Matthew had been so focused on the Moses 
parallels, why did he quote from Hosea instead of a text from Exodus? We 
often give lip service to the idea that the individuals who wrote the 
Scriptures, while inspired, each had their own unique perspectives; but their 
writing style is often different from one another. Where one Gospel writer 
might choose one Old Testament passage, type, or parallel, another writer 
will use a different one, and they can both be right. Matthew probably 
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wanted a text from the prophets and “out of 
Egypt have I called my son” is a good 
summary of the whole exodus narrative he had 
been bringing to the fore. 

Matthew also quotes Jeremiah 31:15 in chapter 
2:18, In Rama was there a voice heard, 
lamentation, and weeping, and great 
mourning, Rachel weeping for her children, 
and would not be comforted, because they are 
not. What are we told about this “weeping” 
location of Ramah? It’s about six miles north 
of Jerusalem and appears to have been a 
collection point before the exiles were 
transferred to Babylon (Jeremiah 40:1). 
Considering this Jeremiah passage along with 
Isaiah 10:29 and Hosea 5:8, Ramah might have come to be known as a city 
of sadness. But Matthew may not have had in mind merely suffering when 
making this connection to Ramah in Jeremiah, but suffering followed by 
deliverance. The immediate context of Jeremiah 31:15 is that Rachel should 
weep no more because salvation was about to follow (verses 15-17). 

Matthew’s narrative is presented in such a way as to lead the reader to 
expect a deliverance from God that exceeds what had come before. The 
promise of a miraculous birth is not that Mary was merely barren like 
Sarah, Rebekah, Rachel, Hannah, or Elisabeth (the matriarchs before her), 
but that she was a virgin, not having known a man. Her child would not just 
deliver God’s people from Egypt or Babylon (a temporary deliverance), but 
from their sins (a permanent deliverance – Matthew 1:21). When the reader 
reaches Matthew 2:18, a reference to this salvation is not immediately 
apparent, but by searching the context of Jeremiah 31, (which should 
always be done when a NT writer quotes from the OT), it would not take 
long because almost every other verse in this chapter is focused on 
restoration and salvation, a reminder that salvation is wrought through 
suffering. This was true of Jesus himself, the suffering servant of Isaiah 40-
55 who endured the cross before the crown, and it is true of us as his 
followers as well. 

Matthew will later tell of Jesus ascending a mountain and delivering a “new 
teaching” in his “Sermon on the Mount” (e.g. Matthew 5:21, 27, 33, 38, 
43), a likely parallel to the giving of the Ten Commandments to Moses to 
deliver to the people after coming down from Mount Sinai.   

One final example: Matthew tells of Jesus ascending a mountain and 
appearing to his disciples with his face that “did shine like the 
sun” (Matthew 17:2), a parallel to Moses’ experience in Exodus 34:29 

In this event, the 
parallel is easy 
to recognize 
because Moses 
(along with 
Elijah) himself 
appeared with 
Jesus during his 
transfiguration. 
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Q & A 

when he came down from Mount Sinai. In this event, the parallel is easy 
to recognize because Moses (along with Elijah) himself appeared with Jesus 
during his transfiguration. In Matthew’s account, he tells us that the three of 
them talked, but gives no further detail. If we review Luke’s individual and 
unique account in chapter 9:28-36, he tells us they “spake of his decease 
which he should accomplish at Jerusalem” (verse 31). “Decease” is 
obviously referring to Jesus’ impending death, but the Greek word used here 
makes an interesting final parallel to Moses. The word is very simply, 
“exodos” (Strong’s #1841) meaning an exit or departure. While we might 
understand how death can be described as an exit or departure, we may not 
easily make the connection to the well-known exodus under Moses. The 
Greek word comes from two roots: (Strong’s #1537)  ek or ex, meaning the 
point from whence motion or action proceeds, often of completion, and 
#3598 hodos, meaning a road, route, journey, act, a mode or means. 

Jesus’ final act in completion of the work of his Father – his exodus from 
his sin nature – was the road, the route, the WAY (John 14:6) by which he 
accomplished that which was promised about him to Joseph, that he should 
save his people from their sins. Let us be counted among those that are 
called “his people.” 

                                                            Michael MacDonald, Burdett NY 

Should Believers Pray to Jesus? (Part 2) 

Question: I have always understood that we should pray through Jesus as 
our mediator and intercessor. Recently, I have heard that there are some who 
espouse the idea that we as believers can, or even should, pray directly to 
Jesus. Is this Scriptural?  

Answer: In the initial response to the subject question (see Part 1 as 
published in the November 2020 Advocate), six Biblical issues or problems 
were addressed as summarized below. Cartoon illustrations of a man (us) 
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and a lion (Christ) were used as an aid to explain the important difference 
between the Greek words “to” and “through,” and their implications 
regarding our prayers. 

1. To whom did Jesus instruct his disciples to pray to? After this 
manner therefore pray ye: Our Father which art in heaven Hallowed 
be thy name (Matthew 6:9). 

2. Are there any references or allusions in the New Testament to pray 
directly to Jesus? No. There are over 2,000 passages where the Greek 
word translated “to” is found. None of them mention or allude to 
praying to Jesus. 

3. What happens to prayers “to” Jesus? Based upon the meaning of the 
Greek word “to,” they stop and end with him. Haven’t we then 
eliminated the main role of Christ at this time as our high priest and the 
mediator between God and men? (1 Timothy 2:5) 

4. If our prayers “to” Jesus stop and end with him, does this not also 
make his role as intercessor null and void? Yes. Who then will make 
intercession for us with groanings which cannot be uttered? (for we 
are not capable of it ourselves) ...because he maketh intercession for 
the saints according to the will of God… It is Christ that died…that is 
risen again, who is at the right hand of God, who also maketh 
intercession for us (Romans 8:26-27, 34).  

5. If Christ neither mediates nor intercedes for us, who will be able to 
present us faultless before God? Now unto him [Christ] that is able to 
keep you from falling, and to present you faultless before the presence 
of his [God’s] glory with exceeding joy (Jude 24).  

6. What implication does “being baptized into Christ” have? We have 
the tremendous blessing of having access to our Heavenly Father 
through the privilege of prayer. For through him [Jesus] we both have 
access by one spirit unto the Father (Ephesians 2:18).  

Speaking of “through” Jesus, there are a host of New Testament 
references that bear out the important and essential Biblical principle 

that all things are “through” (Greek - ) him, and how it is a critical 

doctrine in terms of its implications regarding prayer: 

• ye are clean through the word which I have spoken unto you (John 
15:3) 

• and preached through Jesus the resurrection from the dead (Acts 4:2) 



Christadelphian Advocate December 2020                                      p. 302 

• that through his name whosoever believeth in him shall receive 
remission of sins (Acts 10:43) 

• First, I thank my God through Jesus Christ for you all (Romans 1:8) 

• Being justified freely… through the redemption in his blood (Romans 
3:24) 

• being justified by faith, we have peace with God through our Lord 
Jesus Christ (Romans 5:1) 

• being now justified by his blood, we shall be saved from wrath through 
him (Romans 5:9) 

• I thank God through Jesus Christ (Romans 7:25) 

• thanks be to God, which giveth us the victory through our Lord Jesus 
Christ (1 Corinthians 15:57) 

• thou art no more a servant, but a son; and if a son, then an heir of God 
through Christ (Galatians 4:7) 

• In whom we have redemption through his blood, the forgiveness of sins 
(Ephesians 1:7)  

•  And, having made peace through the blood of his cross by him to 
reconcile all things (Colossians 1:20) 

• which he hath consecrated for us, through ()  the veil, that is to say, 
his flesh (Hebrews 10:20) 

• God sent his only begotten into the world that we might live through 
him (1 John 4:9) 

Other fallacious fallouts that could be associated with praying directly 
“to Jesus:”   

Today, some Christadelphians would have us move closer to the Protestant 
and Evangelical understanding on preaching the Gospel of Jesus for the 
purpose of achieving greater unity. This movement that is extant among 
many Christian groups today is referred to as “ecumenism” and is based 
upon the principle that “relationships are more important than doctrine.” It 
manifests itself when our ecclesias are referred to as Christadelphian 
Churches. We must be very circumspect concerning the promotion of the 
idea of referring to our ecclesias as “churches.” Some of the modern 
Christian church practices may be appealing, particularly to the younger 
generations. The practice of praying to Jesus may be a sign of leaning in that 



Christadelphian Advocate December 2020                  p. 303  

direction. It may demonstrate a social compatibility with the “Church” and 
its apostate teaching.  

Another sign of this trend is the introduction of more “lively activities” that 
appeal to the younger generations, such as a charismatic and evangelical 
style of singing and music that has been adopted  into some of our worship 
services. Another example may be a leaning toward the Evangelical, 
Protestant understanding of Jesus: “Jesus is my All in All.  He is my Lord, 
my God, my Savior, my Redeemer, my King. He is my Life.  Outside of 
Him, I have nothing. Outside of Him, I am nothing.” If it be true that Christ 
is “Lord of all” (without any qualifications), this makes Jesus Lord over 
even the Father! Surely, this is not what any Christadelphian would believe 
or teach. But, we can see how this theological concept of Christ could give 
rise to an acceptance of the practice of praying directly to him.    

From the early days of Christadelphia in the mid-1800s until very 
recently, one would find little or no trace of evidence of a 
Christadelphian praying directly “to Jesus!”  How could four, five and 
even six generations of Christadelphians in our home ecclesias have 
overlooked this so-called truth of praying “directly to Jesus?”   

Brother John Thomas addressed the question – “Is Prayer to Christ 
Scriptural?” – asked of him in 1855:  

In our number for October a worthy correspondent in Halifax 
inquired, “Is prayer to Christ Scriptural?” To answer this question 
aright, we must understand what is meant by prayer, and the 
circumstances under which it is offered… After Jesus had himself 
been praying to the Father, one of his disciples said, Lord, teach us 
to pray, as John taught his disciples. From this it would appear, 
that under the new circumstances [the “new covenant”] created by 
his presence in Israel, his followers did not know how to pray to 
God acceptably… His followers did not know what to pray for, nor 
how to address the Invisible One. Though perfectly true, he [Jesus] 
did not say, “I am God manifested in the flesh; therefore, pray 
to me, and say, our God who art on earth, hallowed be thy name… 
He [Jesus] did not teach his disciples to pray to him as such. He 
taught them to pray to the same invisible person (sic) that he 
himself prayed to. If prayers were to be offered to him [Jesus], he 
would have taught his disciples so to do. This however he did not; 
but said, When ye pray, say, Our Father who art in heaven, 
Hallowed be thy name. 

Here, then, is a precept to ask the Father in the name of Jesus, 
which is the reverse of praying to Christ in the name of the 
Father. Jesus prayed to the Father, and was heard in the days of 
his flesh, for his circumspection or obedience, in all things he 
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needed not to approach the Father in any other name than his own. 
He prayed to God, and he instructed his people to do the same… 
As incarnations of Christ, they [the believers] pray to Him whom 
Christ prayed to [the Father]… This is Scriptural… So, let us be 
therewith content. ” 

                       John Thomas, Herald of the Kingdom and Age to Come,  
    December 1855, pp. 282-3 

From the foregoing, it can be clearly seen that anyone who quotes Brother 
Thomas as evidence for “praying directly to Jesus” has completely taken his 
words out of context. If no Biblical evidence exists for praying directly “to 
Jesus,” it means that we are employing the commandments of men for 
[instead of] the word of God” if we adopt this practice. Of what gain is this 
to our spiritual well-being if we lose our personal integrity concerning 
the preservation of doctrine, as once delivered unto the Apostles? 

Conclusion: The Apostolic truth of praying directly “to” the Father, 
“through” Christ, ”is a truth that we as today’s Christadelphian brethren 
should not attempt to modify or revise in any manner.   

                                                    Brother Joe Arabia, Matawan, NJ 

Reconciling Religion and Reason (Part 5) 

Mistakes   

There is a need for credibility in virtually every facet of our lives. 
Family, friends, colleagues and coworkers all value our word on the basis of 
consistency and accuracy. If this is the case for our natural lives, we must 
then admit that our spiritual lives require an even deeper attentiveness to 
truth. Rightly dividing the word of Truth requires a methodical and thorough 
approach to the study of Scripture. Our care for the Truth is a necessity, 
regardless of when or where we might exhort, converse, advise, or otherwise 
act upon Biblical principles.  

Unfortunately, in spite of our best efforts – and regardless of our knowledge 
or level of practice – our freedom to search for the truth of a matter suggests 
we will be wrong about something at least some of the time! We are often 
certain about what we think we know, but when that certainty is misdirected 

EXPOSITION 
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or misplaced, mistakes are sure to follow. 
Just as scientists, detectives, or other 
academics may occasionally take a 
wrong turn in their study, and might 
adamantly pursue a dead end, our 
explorations and inquiries into Bible 
Truth can sometimes branch off into 
seemingly promising but fruitless paths.  

We may also fall prey to our own biases 
and preferences. As many of us age, we 
learn the important lesson that “wishing 
does not make things so.” Yet, as adults, 
we often adopt the view that we can 
realize our preferences through force of 
will or personal influence, regardless of 
the facts in play. No matter how often we 
repeat a poor position to satisfy our own 

sensibilities, in the end, reality inevitably intrudes and disrupts our 
stubbornness.  

Whether an honest oversight or an operation of our own willfulness, 
mistakes are nearly limitless in form and severity, and would be too 
broad of a topic to cover in this writing. Instead, let’s consider the more 
finite topic of addressing errors when we perceive them. 

In 2 Samuel 12, Scripture recounts a part of history in which Nathan the 
prophet confronts King David – a typically just and God-fearing man – who 
had just committed grave sins. As we may recall, Nathan speaks to David 
about the affair with Bathsheba and the murder of her husband, Uriah; 
though he does not do so openly at first. Instead, he tells David a story about 
a rich man’s evil and presumptuous theft from a poor man to demonstrate 
and evoke in David God’s own feelings on the matter. Once he has the 
king’s full attention, Nathan addresses the issue plainly and specifically. It is 
revealed that David will face great calamity in the future for what he had 
done. David confesses his sin, and Nathan then discusses the immediate cost 
of the sin: David would not die, but he would lose the child born as a result 
of his sinful union.  

There is a scriptural pattern to addressing erroneous behavior as we observe 
here and in many other places as well (such as Jeremiah, Ezekiel, and even 
in many of Paul’s letters). Addressing error follows three primary stages: 

1) ACTION: A prompting event occurs, drawing attention to the issue. 

2) REACTION: The event precipitates a response (internally or 
externally) that is reviewed with the party suspected at fault. 

If we are not prepared 
to examine our 
mistakes, search  out 
the truth of a matter 
and change course… 
we may find that our 
conversations are 
fueled by the need to 
be right above  all 
else. 



Christadelphian Advocate December 2020                                      p. 306 

3) IMPACT: A projected impact of the issue is expressed and 
reviewed. 

Errors that are untethered to specific events often feel manufactured or 
overly critical to the party who must address them. Have we ever been 
informed that we “always” do something that we don’t remember always 
doing? Have we ever been told about a perceived attitude that we don’t 
remember having? If the proposed cause for considering an error is overly 
broad or diffuse, then it should not be surprising if the rationale or the 
mindset of those addressing the issue will be equally vague. Without a case 
to consider, we lack the context and grounding we need in order to think 
critically. 

In books such as Ezekiel, we see that God’s complaints are not mere 
generalities or talking points. Ezekiel 8 describes specific actions that were 
offensive to God: acts that necessitated judgment. God showed Ezekiel that 
the elders were worshipping idols (vss. 10-11), women were weeping for 
Tammuz (vs. 14), and others had their backs to God’s temple while 
worshipping the sun (vs. 16). Here, God is not content to be generalized in 
his address to Israel. He is specific, and appropriately so, in that He is 
asserting that Israel has abandoned their faith. 

It is also extremely difficult to resolve an issue without an awareness 
that the problem has provoked a reaction in ourselves or others.  This 
may seem obvious, but it is of note since this step often involves 
confrontation. Regardless of whether we are addressing someone else, or 
whether we have to come to terms with our own mistakes, it is important to 
do so thoughtfully and in the right measure. However we discover a 
problem, we should remember that as we petition for change, we must 
cultivate a mindset helpful to the operation of considering and discussing the 
error and the need for correction. 

The greater the mistake, the more forethought and tact must be used to 
control and direct our intervention. Revealing our emotional state in a 
confrontation may be memorable and beneficial if done tactfully, but a 
reckless approach can be destructive. In a dialogue, it is valid to say that an 
event has upset us, but this is not the same as actually being enraged during 
the confrontation! Expressions of hostility, spite, or mockery (even hidden 
under affectation) may feel justified, but may not be helpful for those in 
whom we wish to inspire pause (2 Corinthians 12:20). On the other hand, if 
the problem we are addressing is internal, we should take equal care not to 
let self-hostile feelings or even remorse take control of our attitude. It is true 
that as we confront our own missteps we will rightly acknowledge certain 
regrets. However, we should be careful to avoid despondency, pessimism, 
and sluggishness, or we may give into self-pity and depression instead of 
fixing the issue at hand (Psalm 34:17-20, 1 Peter 5:7,  2 Corinthians 4:8). 
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One thing that will help us to that end is following the commandment to 
address errors in stages if our initial intervention falls flat (Matthew 18:15-
17). In those cases, we are to include others in speaking to a brother or sister 
about error. This is as much of a safety net for us as it is for them! If we are 
not able to get through to another party because of our speech or 
mannerisms, perhaps another party’s mannerism or approach will allow us 
to elucidate the problem. Also, asking for help from another brother or 
ecclesia may act as a check on our own behavior and reasoning. In the heat 
of the moment, who can deny that this may not be just what we need? 

We should also assess two important impacts upon spiritual errors: the 
incurred cost of an error, and the projected impact of continuing on an 
injurious path. 

Every mistake tends to hold an objective or subjective cost that must be 
assessed, as well as addressed. Has our behavior, or the perception of our 
behavior, negatively affected another party? It is not enough to simply 
change our actions moving forward: i.e., repentance without acknowledging 
the error! At a bare minimum, there must be an 
acknowledgement that we understand the 
problem, the consequences, and that we care for 
those we have affected, though this may be 
extremely consequential, i.e.,  Joshua 7 – Israel 
smitten at Ai). If possible, we should look for 
ways we can repay the debts our errors have 
incurred, and work to restore our reputation so 
that there is no doubt about our credibility 
(Proverbs 22:1 – a good name). 

Sometimes our mistakes actually lie in assuming the scale of the problems 
are greater or lesser than what they really are. Sometimes we tend to 
trivialize the things we like, and disparage the things we don’t. Perhaps we 
may feel that problems within us can be fixed “eventually,” but hopefully 
others around us will respond in a manner prompting us to show sincerity.  

When others agree with our assessment of the importance of an issue (for 
good or ill), our confirmation bias often replaces our doubt with a certain 
level of expectation which may or may not reflect objective reality. Such 
reinforcement may, over time, build a type of behavioral hypochondria 
leading not only to unrealistic projections, but also to unrealistic and 
exhausting expectations of ourselves and others (Matthew 7:3 – the mote in 
thy brother’s eye…the beam in thine own eye). Should that be the case, our 
responses to errors may be embarrassingly overwhelming or underwhelming 
at all the wrong times.  

Taking the time to clarify a precise understanding of the potential impact of 
mistakes is important whether we are addressing the mistakes of others or 

You can learn a 
lot from your 
mistakes when 
you aren’t busy 
denying them.    
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our own. We may need to ask: what specific consequences might manifest 
themselves if we do not appropriately address the error under consideration? 
What fears do we have… are they rational? Why or why not? What 
examples can we point to as a rationale for our concern? If we ignore this 
step, we may lose sight of the need for timely and effective intervention.   

If we are to create a culture of reason in our religious lives, we must be 
prepared for the inevitable mistakes which we and others will make 
along the way. If we are not prepared to examine our mistakes, search out 
the truth of a matter and change course when necessary, we may find that 
our conversations are ruled by stubbornness, and fueled by the need to be 
right above all else. We should acknowledge that there is a lot to consider in 
assessing and addressing a mistake: the error itself, the event that brought it 
to our attention, the often undesirable confrontation that looms ahead, the 
tact we’ll need to effect positive change, and the need to assess the 
immediate and potential impact of the issue.  

Mistakes are difficult, and addressing them is more so; but working for 
correction is working for the betterment for ourselves and others, as 
addressed in Proverbs 27:17, Iron sharpeneth iron; so a man sharpeneth the 
countenance of his friend. There may be costs to our pride and our other 
investments along the way, but in the end, if we are committed to God, we 
should be able to say of them as Paul did in Philippians 3:8-11, I count all 
things but loss for the excellency of the knowledge of Christ Jesus my Lord: 
for whom I have suffered the loss of all things, and do count them but dung, 
that I may win Christ, And be found in him, not having mine own 
righteousness, which is of the law, but that which is through the faith of 
Christ, the righteousness which is of God by faith: That I may know him, 
and the power of his resurrection, and the fellowship of his sufferings, being 
made conformable unto his death; If by any means I might attain unto the 
resurrection of the dead. May the same spirit reside in us, and lead us as we 
press forward to the mark of our high calling. 

                                                                     Andrew Johnson, Roselle, IL 

36. – Individual Offences: Christ has laid down the law very plainly… If a 
brother takes offence at what another has said or done, he is bound to meet 
that other brother in private interview for discussion of the grievance 
between the two alone. In most cases, this course stops alienation at its first 
stage; it either removes misconception, if that has been the cause of the 
trouble, or it leads to the admission of wrong on the part of the offender, 
followed by forgiveness on the part of the offended…                                                   

                                                                                         Robert Roberts 

A Guide to the Formation and Conduct of Christadelphian Ecclesias, page 28) 
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From Our Past – 100 Years Ago This Month 

December 1920, The Christadelphian Advocate and Fellow-
Laborer, Vol. 36 – No. 12 

What is Mortality? 

The scriptural account of the “nature” of man is unfortunately a 
contentious matter. As Brother Williams observed, “…having much 
prejudice to contend with… there is a popular side to this question, 
and it has bred and fostered a sensitiveness which makes the task of 
reducing it to reason and subjecting it to the light of Scripture a 
difficult one” (The World’s Redemption, chapter 13, p. 239). We trust 
readers will find that the questions posed and addressed in the 
following “reply” and “response” to the subject article “What is 
Mortality?” reflects some of the same questions and confusion we 
observe still with us today.    

 

A lengthy and most comprehensive article – “What is Mortality?” – written 
by “L. C. W.,” was published in two parts in the September and October 
1920 Advocates. Part 1 addressed the nature of man, observing that “there 
has been a great deal of speculation upon the nature of man, but the facts in 
the case seem to have been overlooked; noting the defiling nature of mortal 
flesh as referenced in 1 Corinthians 15:50 and Revelation 21:27… Part 2 
addressed mortality in relation to Jesus, beginning by  contrasting the 
Levitical priesthood with Jesus’ prophesied priesthood “forever” – “after 
the order of Melchisedec” – “after the power of an endless life” (Hebrews 
7:16-17).       

A Brother Thomas Trussler wrote a  reply to “What is Mortality?” 
addressed to the editor John Owler, stating that “the article purports to be 
an appeal to men’s reason, but after reading it very carefully, I think that 
the brother accepts certain ideas as self-evident which are not, and his 
reasoning isn’t altogether logical… I shall content myself by asking him a 
few questions.”  

The editor turned the responsibility of a response to Brother Trussler over to 
the author – L. C. W., which was printed in the December 1920 Advocate. 
Both Brother Thomas Trussler’s “reply,” and L. C. W.’s concise and 
honest “response” to Brother Trussler’s  questions are here presented. 

.                   Editor 

FROM OUR PAST 
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       – REPLY – 

                                                                 Trout Creek, September 11, 1920 

To the Editor of the Christadelphian Advocate.  

Dear Brother: 

The article on “What is Mortality?” given first place in the Advocate for 
September purports to be an appeal to men’s reason, but after reading it very 
carefully I think that the brother accepts certain ideas as axiomatic which are 
not axiomatic, and it seems to me that his reasoning isn’t altogether logical. 
We are to some extent the name-bearers of God, being “called out” for “a 
people for His name,” and we should be very jealous for that “name,” and 
not dishonor it by word or deed or by making false claims in arguing for the 
Truth. 

But lest I be found the offender and not the brother, I shall content myself by 
asking him a few questions. The first question then, because it is the first to 
suggest itself in reading the article, is: If Eve had borne a child before she 
ate of the forbidden fruit (see Genesis 1:28), would it have needed washing? 
Did Adam and Eve eat of the fruit of the trees of the garden before they ate 
of the forbidden fruit? (see Genesis 1:29.) If they did, did it imply “waste,” 
“decay,” offensiveness and uncleanness? Did they have the disposition to 
sin (when it was suggested to them) before they ate of the forbidden fruit? If 
they did, what difference was there between their physical nature and 
disposition before and after eating the forbidden fruit? What do you think 
was the purpose of the tree of life? In view of your answers, do you not 
think you will have to modify your idea as to what was implied in the words 
“very good?”                                 

  Your brother in the “Hope,” THOS. A. TRUSSLER 

                                  

                              –  RESPONSE – 

Adam and Mortality  

The article, “What Is Mortality?” has called forth several questions from 
Brother Thos. A. Trussler. These questions have no “Thus saith the Lord” 
for them and can only be reasoned out from a comparison with what can be 
proven from Scripture and existing facts. The first question is:  

“If Eve had borne a child before she ate of the forbidden fruit, would it 
have needed washing? (see Genesis 1:28).” 

Eve, before transgressing, must have been clean, physically as well as 
morally, because she was then a “living soul,” in a “very good” condition. 
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This being so, reason tells us any child she might have had would have been 
born clean. Like begets like.  

“Did Adam and Eve eat of the fruit of the trees of the garden before 
they ate of the forbidden fruit? (see Genesis 1:29).” 

It would seem likely; but we have no evidence.  

“If they did, did it imply “waste,” “decay,” “offensiveness” and 
“uncleanliness?”  

Reason says no. Angels ate before Abraham (Genesis 18:8). Jesus ate after 
his immortalization. If accepted, we will eat and drink in the kingdom of 
God. There must be clean as well as unclean eating. Just how clean eating is 
done, we do not know at present; but some have suggested electrical 
combustion without waste.   

“Did they have the disposition to sin (when it was suggested to them) 
before they ate of the forbidden fruit?”  

The way this question is put, the only answer can be “No.” The disposition, 
or desire, to sin was lacking. Eve was deceived into sinning. Her motive was 
good. “She saw that the tree was good for food, and that it was pleasant to 
the eyes, and a tree to be desired to make one wise.” Adam sinned 
deliberately; not because he desired to, but because of love for his wife. He 
loved the creature more than the Creator and elected to follow her into 
whatever fate befell her. They made the mistake of trusting in their own 
reason rather than in God’s Word.  

“If they did, what difference was there between their physical nature 
and disposition before and after eating the forbidden fruit?”  

If they had been created with the disposition to sin, they could hardly have 
been classed as “very good.” We are told God “made man upright; but they 
have sought out many inventions” (Ecclesiastes 7:29).  

“What do you think was the purpose of the tree of life?”  

The tree of life and the “way” to it were object lessons to Adam and Eve of 
the reward of righteousness. That they ever partook of the fruit of the tree 
seems excluded by the wording of Genesis 3:22-23. It reads “and now, lest 
he put forth his hand and take also of the tree of life, and eat and live 
forever: Therefore, the Lord God sent him forth from the garden of Eden.” 
They had just partaken of the fruit of the tree of knowledge, but they were 
prevented from also partaking of the tree of life. Although they were driven 
from the garden, the “way” of life was preserved to them by the symbol of 
the cherubim and flaming sword placed at the east of the garden. 
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 “In view of your answers, do you not think you will have to modify 
your ideas as to what was implied in the words “very good?” 

I think not. We are not “very good,” physically, now; that is sure; and if 
Adam was created physically like us, he could not have been “very good” 
either.  

The list of questions gives the impression the writer of them believes Adam 
was created mortal. Let us look at the meaning of the word mortal. Webster 
defines it as “subject to death,” “destined to die,” “a being subject to death.” 
Does Brother Trussler ask us to believe Adam was created “subject to 
death?” He was certainly created capable of dying, but capable of dying and 
mortal (that is, under the dominion of death) are two vastly different things. 
If he were created mortal (with decay and death in his members) how could 
a warning of death, as a punishment for disobedience, have any effect on 
him? Also, how did he, while yet innocent, come to be suffering the “wages 
of sin?” At present, because we are mortal, we are under the “bondage of 
corruption.” Surely you do not believe Adam was created in such an 
unclean state. According to Adam Clark, a noted authority, Genesis 2:17 
should read: “But of the tree of the knowledge of good and evil, thou shalt 
not eat of it: From that moment thou shalt become mortal and shalt continue 
in a dying state till thou die.” That certainly agrees with reason and the facts 
of present experience.  

                                                                                             L. C. W. 

Editor’s Note: In an effort to identify who “L. C. W.” was, I began a search 
for a brother with those initials. I found none, but ran across a reference or 
two to a “Sister L. C. Wade.” In that Brother Trussler’s “reply” referenced 
the author of “What is Mortality?” as “brother” twice, and used the 
pronouns “his” and “him” in reference, I was not satisfied that “Sister L. C. 
Wade” was the author, in that she could have been someone else entirely, or 
it might have been a case of a wife identifying herself through her 
husband’s name. Combing through the Advocate Archive in the years 
around 1920 I found multiple articles by L. C. W. and a few more 
references to “Sister L. C. Wade,” but it was not until I came across the 
“Intelligence” (Ecclesial News) in the July 1958 Advocate that my search 
ended.  

The San Luis Obispo, CA Ecclesia reported that Sister Lillie Wade fell 
asleep on March 15, 1958 at age 91. Sister Daisy Sleeper, (Lillie’s sister in 
the flesh), also wrote explaining the Lillie was “65 years in the Truth;” 
“spent her life in study;” and that “many of our readers will recall the 
articles Sister Wade contributed to the pages of the Advocate on prophecy 
and Revelation over the initials L. C. W.” Also, as reported by the 
Rochester, NY Ecclesia in the November 1893 Christadelphian Magazine 
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“Intelligence,”  we find the notice: “Brother Lyman T. Wade, M.D., of our 
ecclesia, has been united by marriage to sister Lillie Clark, daughter of 
brother and sister W. A. Clark of San Francisco, Cal.” 

What an example Sister Lillie Wade was. A quick review of the Advocate 
Archive revealed “L. C. W.” contributions from 1920 through 1951: her 
articles appearing in some 16 volumes within that time period. For any who 
might want to look closer into this remarkable Sister, the July 1958 
Intelligence (pp. 163-165) contains the two announcements addressing her 
falling asleep and her “indomitable spirit” on behalf of the Truth; as well as 
two letters written by Sister Wade herself to the Editor in October and 
November 1952.     

ECCLESIAL NEWS  

News items must be received no later than six weeks prior to the 
intended issue. Ecclesial news may be sent to Sister Kathy 
Washeck at kwasheck@hotmail.com. Ecclesial news is also 
posted on a password-protected section of The Christadelphian 
Advocate’s website. The current password is “ecclesia.” The 
website is www.christadelphianadvocate.org. 

SOUTHERN COLORADO, CO – After having learned the Truth from 
family and friends since childhood, Jonah Pursell was baptized in Salida, 
Colorado, on September 7, 2020. He was examined by Brothers Paul, Alan 
and Richard Pursell and immersed by his father, Paul. Jonah is a seventh 
generation Christadelphian. His maternal great-grandfather, Alexander T. 
Kay Jr., was a committee member as well as an associate editor of 
the Christadelphian Advocate for many years.   
                                                                                       Cynthia Pursell 

WILSALL, MT – We are very happy to announce the baptism of Jennifer 
Marie Sager along with her daughters, Cali Rane Sager and Haven Alexis 
Sager, on September 6, 2020. They were baptized in Wilsall, Montana after 
a good confession of their faith, witnessed by Brothers Michael Lynn Stark, 
David deCaussin and Jonathan deCaussin of the South Central Montana 
Christadelphian Ecclesia. Our three new sisters have attended meeting in 
Wilsall for several years. All were immersed by Brother Michael Lynn Stark 
who is Jennifer's father and grandfather to Cali and Haven.  

                                                                             Lynn Stark and Fran Stark 
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 Annual Statement of Ownership, Management and Circulation 

  Under the regulations of the US Postal Service, The Christadelphian  
Advocate is required to publish Form 3526 annually. (Large print copies are 

mailed in Canada and are not included in the US Postal Service filing.) 
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 The Christadelphians (History) 

In the early part of the 19th century there was widespread public interest in Bible 
reading and teaching in England and her colonies and in the United States. In 
1832, Dr. John Thomas, a young English medical doctor and son of a 
Congregationalist minister, immigrated to the United States where he was 
persuaded to take a leading role in the Disciples of Christ movement. A man of 
considerable ability, he undertook to produce a periodical for that community of 
Bible students. This responsibility forced the doctor to engage in close, personal 
study of the Bible. As he publicly taught and published what he found, he set 
forward what he understood to be the true Gospel of salvation as taught by Christ 
and the Apostles in the first century. One of the important conclusions that Dr. 
Thomas reached was that man did not have an immortal soul; he believed the 
Scriptures which state that “God only hath immortality,” and that immortality was a 
gift that must be “put on” at the resurrection for those accounted worthy by the 
Lord.  

As this doctrine was at variance with the orthodox view of the immortality of the 
soul held by the Disciples, Dr. Thomas left the Disciples so that he could continue 
to proclaim Bible Truths by pen and voice. Believers of like-mind subscribed to the 
periodical which he edited, and a number of associates developed in the United 
States and in England. Dr. Thomas was not divinely inspired nor did he reveal any 
new teaching. He was a medical practitioner whose attention was turned to the 
Bible, and who, by the systematic study of it, set out the clear, simple principles of 
its teachings. The doctrines he taught had been proclaimed for centuries before 
him. His contribution was to articulate the Truth and recover it from the 
accumulation of false teaching that had obscured it since apostolic days. He 
published his initial conclusions in 1850 in a book entitled Elpis Israel, an 
Exposition of the Kingdom of God. This defining work was followed by a number of 
other books, while he continued to edit and publish a periodical. His largest work, 
in three volumes, was a comprehensive exposition of the Apocalypse entitled 
Eureka. The name Christadelphian (Greek for “Brethren in Christ”) was chosen 
when the community’s doctrine of non-participation in war forced them to adopt a 
name at the outbreak of the Civil War in order to be recognized by the authorities 
as conscientious objectors to military service.   

Christadelphians are serious Bible students, found in many continents and 
countries, primarily in England, the United States, Canada and Australia. Local 
groups are known as “ecclesias” and membership is by profession of faith and 
immersion. There is no paid clergy – each ecclesia elects serving brethren and all 
members share in the duties of the ecclesia and the proclamation of Bible truth 
according to their abilities. Christadelphians do not participate in political elections 
nor serve in public office. They have no central government or authority. However, 
with the help of willing volunteers, they sponsor annual Bible Schools and fraternal 
gatherings for spiritual uplifting and fellowship. Believing in the Divine authorship 
of the Bible, Christadelphians refuse interpretations that fail to harmonize all the 
teaching of the Old and New Testaments. Believing that the creeds of many 
denominations and sects oppose the teachings of the Bible, Christadelphians are 
compelled to heed the command to “come out and be separate” from the errors of 
Christendom and the corruption of the world through lust, making appeal in all 
such matters to the statements of Scripture.     

For more information on the Christadelphians and our teachings, or to obtain 
additional copies, please visit our website at: www.christadelphianadvocate.org. 


