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He that hath my word, let him speak my word faithfully. 
Jeremiah 23:28 

What Manner of Persons Ought Ye to Be? 

But the day of the Lord will come as a thief in the night; in the which the 
heavens shall pass away with a great noise, and the elements shall melt with 
fervent heat, the earth also and the works that are therein shall be burned 
up. Seeing then that all these things shall be dissolved, what manner of 
persons ought ye to be in all holy conversation and godliness, Looking for 
and hasting unto the coming of the day of God, wherein the heavens being 
on fire shall be dissolved, and the elements shall melt with fervent heat? (2 
Peter 3:10-12)  

The various prophecies addressing the “coming of the day of God” 
speak to both the destruction of Jerusalem and its environs in AD70, as 
well as at the time of Christ’s return. It represented an end to the world as 
the Jews knew it in the first century: and it will be the same for the Gentile 
nations in its latter-day application. Just as it was for Jerusalem in AD70, 
there will be extreme changes in both the physical “earthly” elements as 
well as in the “political heavens.”   

The magnitude of the changes described to 
come are beyond our experience. The impact 
of such descriptions as in the land of Israel… 
every wall shall fall (Ezekiel 38:19-20), and 
the heavens and the earth which are now… 
the works that are therein shall be burned up 
(2 Peter 3:7, 10), are perhaps beyond our 
ability to truly comprehend. Yet, we must 
prepare  for what is soon coming upon the 
earth: the destruction of the kingdoms of 
men and the corruption related thereto.    

We can only imagine what the earth looked like after the fountains of the 
deep were opened and the flood waters rested upon the earth for over a year.  
The latter-day destruction will not be as extensive as the flood in Noah’s 
time (in that God said He would not in like manner curse the ground… 
neither will I smite every living thing – Genesis 8:21-22). Yet, what might 
we expect it to be like, and what impact should that have on our thinking 
and our conduct, i.e., what manner of persons ought ye to be?  

EDITORIAL 
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The important consideration here is, are we in fact preparing and 
praying always that we may be accounted worthy to escape all these things 
that shall come to pass? (Luke 21:36) We should never take our lives nor 
our salvation for granted, but rather looking for and hasting unto Christ’s 
return. Are we asking ourselves every day whether we will be among those 
“accounted worthy”?  

Let us review some of the prophetic 
descriptions associated with this time of 
trouble such as never was, a time in which 
them that sleep in the dust of the earth shall 
awake, some to everlasting life, and some 
to shame and everlasting contempt; a time 
when they that be wise shall shine as the 
brightness of the firmament (Daniel 12:1-
3).  

The Coming Destruction: Isaiah 
prophesied the fate of the nations and cities 
round about, the fate of Israel, and the 
glorious new heavens and new earth 
(65:17) that would supersede them. Isaiah 
is known as the Messianic prophet, 
testifying to the future glory that lay in 
store for Israel when the mountain of the 
LORD’s house shall be established...and 
all nations shall flow unto it (2:1-4).  

In chapter 24, Isaiah spoke of the convulsions upon the nation of Israel that 
would in effect set the stage for the new heavens and earth, Behold, the 
LORD, maketh the earth empty, and maketh it waste, and turneth it upside 
down, and scattereth abroad the inhabitants thereof (24:1). Brother Roberts 
explains: 

 “The earth” is the Israelitish earth, and not the globe, which is not to 
be emptied but to be filled with God’s glory (Numbers 14:21). 
Before Moses died, he spoke “in the ears of all the congregation of 
Israel” the song written in Deuteronomy 32. Its opening words run 
thus: Give ear, Ο ye heavens, and I will speak, and hear Ο earth the 
words of my mouth. “All the elders of the tribes” were the “heavens” 
and the congregation they ruled were “the earth.” It was this that was 
the subject of Isaiah's proclamation in chapter 24. But, of course, it 
had its bearing upon “the land,” and perceiving this, the translators 
have rendered eretz indifferently “earth” and “land” in the opening 
verses. The Revised Version draws attention to this in a marginal 
note, and no inconvenience arises so long as we know the truth, and 
our minds are disabused of the absurd world-burning notions of the 

 

Isaiah spoke of the 
convulsions upon the 
nation of Israel  that 
would in effect set 
the stage for the new 
heavens and earth, a 
time when the LORD 
would make the 
earth empty… make 
it waste… and 
scattereth abroad 
the inhabitants 
thereof   (24:1).  
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apostasy. (Ministry of the Prophets, pp. 406-408)  

Let us consider just a few Scriptures that address the nature and extent 
of the coming changes and cleansing of all that is corrupt in the earth:  

By Fire: Whereby the world that then was, being overflowed with water, 
perished: But the heavens and the earth which are now, by the same word  
are kept in store, reserved unto fire against the day of judgment and 
perdition of ungodly men… the elements shall melt with fervent heat, the 
earth also and the works that are therein shall be burned up (2 Peter 3:6-7, 
10).  

Peter declares that Christ will appear without warning as he prophesied in 
Matthew 24:44 that his coming would be in such an hour as ye think not. In 
2 Peter chapter 2, Peter describes the punishment brought upon the cities of 
Sodom and Gomorrah that reduced them to ashes...making them an example 
unto those that after should live ungodly (vs. 6). In chapter 3, he reminds his 
audience of the circumstances surrounding the destruction of the 
antediluvian heavens and earth that perished in the flood due to their 
lascivious ways and unbelief (vss. 2-6), declaring, but the heavens and the 
earth which are now, by the same word are kept in store, reserved unto fire 
against the day of judgment and perdition of ungodly men (vs. 7). Fire is 
associated in Scripture with judgment and testing (see Malachi 3:2; 1 
Corinthians 3:11-15). In our subject verse (2 Peter 3:10), fire serves as a 
destroyer and purifier of all that this is apostate and corrupt in the religious 
and political realms.  

Ultimately, we see this process reflected in the description of the second 
death...the lake which burneth with fire and brimstone (Revelation 21:8). 
Brother John Thomas aptly described the “lake of fire” for what it is to 
be, both for the beast and the false prophet (Revelation 20:10), as well 
as for the saints whose names are not found written in the book of life 
(vss. 14-15):     

“A lake is a tract of standing water. The lake into which the Beast and 
the False Prophet are to   be cast, is not, however, of water, but of fire. A 
lake of fire is a tract of land in a state of fiery ignition... When a country 
is in a normal state, it is apocalyptically neither a lake of water or of fire, 
but simply ‘the earth’ ... but if that country be thrown into a state of 
destructive conflagration, it becomes apocalyptically a lake of fire… To 
cast such into a lake of fire in which they are destroyed, is to kindle an 
intense conflagration in the territory of their dominion, which is not 
extinguished, or quenched, until they are consumed...” (Eureka, Vol. 3B, 
page 255).    

Perhaps the literal fires that we have witnessed during the past months are 
preliminary signs to what will be accomplished in the cleansing process that 
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will occur subsequent to the Messiah’s coming: such as the extreme fires in 
Australia where millions of acres were burned and some fires still burning.    

By Earthquake: I will shake the heavens, and the earth shall remove out 
of her place, in the wrath of the LORD of hosts, and in the day of his fierce 
anger (Isaiah 13:13); And the seventh angel poured out his vial into the air; 
and there came a great voice out of the temple of heaven, from the throne, 
saying, It is done... there was a great earthquake, such as was not since 
men were upon the earth, so mighty an earthquake, and so great... and the 
cities of the nations fell... And every island fled away, and the mountains 
were not found (Revelation 16:17-20). 

The horrific effects of the “great 
earthquake,” such as was not since men were 
upon the earth, so mighty an earthquake, and 
so great, is apocalyptic enough to result in the 
total destruction of all the cities, structures, 
and political powers that be. Earthquakes result 
from the pressured movements of the earth’s 
tectonic plates. Continuous movement along 
narrow zones between the earth’s plates, 
particularly in those areas where the results of 
plate-tectonic forces are most evident, result in 
continuous and discernible quake activity. When 
the plates move apart, new crust is created by 
magma pushing up from the mantle, frequently 
accompanied by volcanic activity. We read in 
Genesis 19:24 how God overthrew the cities of Sodom and Gomorrah when 
He rained upon them “brimstone and fire” out of heaven. Brimstone is said 
to be the archaic name for sulfur, the word itself evoking the irritating odor 
of volcanic activity. We might well imagine that a great earthquake would 
rain down large quantities of fire, ash, and brimstone; and the destruction 
would be great in those areas impacted. Our Lord Jesus prophesied, And 
great earthquakes shall be in divers places, and famines, and pestilences; 
and fearful sights and great signs shall there be from heaven (Luke 21:11). 
Truly, are we not aware of earthquakes and volcanoes occurring throughout 
the world on almost a daily basis? Might these “shakings” be a 
foreshadowing – a setting of the stage so to speak – of the destruction to 
come as our Lord prophesied in Luke 21:11 and Mark 13:8?    

Revelation 16:20 indicates every island fled away, and the mountains were 
not found. Though we are given to understand  this specifically addresses 
the “island kingdoms” and “mountain empires” in the political world as 
Brother Thomas suggests in Eureka, Vol. 3B, p. 215; 224; 251; we can only 
speculate as to the extent of the reordering of the earth’s topography as other 
prophecies such as Zechariah 14:4 declare, And in that day His feet will 

As Israel had 
been instructed 
by the prophets 
as to the choices 
and respective 
destinies 
awaiting them,  
so we have  
been instructed.  
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stand on the Mount of Olives, which faces Jerusalem on the east. And the 
Mount of Olives shall be split in two, from east to west, making a very large 
valley; half of the mountain shall move towards the north and half of it 
towards the south.   

Brethren, Peter both confronts and challenges us in asking, Seeing then 
that all these things shall be dissolved, what manner of persons ought ye 
to be in all holy conversation and godliness? These words were meant to 
move us to action. Indeed, has our understanding of the great blessing and 
hope given us, as well as our understanding of what is coming upon the 
earth and upon all mankind, been burned into our consciousness to such a 
degree that these facts impact our daily thoughts and activities? We, in this 
time and place are blessed beyond our needs, but our hearts must be turned 
from the things of this world to seek first the kingdom of God, for the world 
we now know is vanity and will soon be destroyed. As God declares, 
Behold, I create new heavens and a new earth, and the former shall not be 
remembered, nor come into mind (Isaiah 65:17). Just as Israel had been 
instructed by the prophets as to the choices and respective destinies awaiting 
them, so we have been instructed.  

Nevertheless we, according to his promise, look for new heavens and a 
new earth, wherein dwelleth righteousness. Wherefore, beloved, seeing 
that ye look for such things, be diligent that ye may be found of him in 
peace, without spot, and blameless (2 Peter 3:13-14). 

                                                                                                   Editor 

(Originally published in the September 2016 Advocate Special Issue – 
“Time No Longer.” Here presented with revisions and updates, as the signs 
of the times are forcefully telling us, Watch ye therefore, and pray always, 
that ye may be accounted worthy to escape all these things that shall come 
to pass.)        

FEATURE ARTICLE  

The Words of Jesus Post-Resurrection 

In this year’s feature series thus far, the final seven sayings of Jesus from the 
cross have been examined. For the final three articles we’ll examine his 
words post-resurrection, post-ascension, and how it is today that God has 
spoken unto us by His Son (Hebrews 1:1-2). 

All four Gospels as well as Acts contain words Jesus spoke after his 
resurrection and before his ascension to Heaven. Those last forty days 
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(Acts 1:3) would have been his final opportunity for speaking face-to-face 
with his disciples, and so we should appreciate the importance of the 
messages and instructions he chose to share with them during those 
appearances. Though Jesus’ appearances are referenced in all four Gospels, 
we have record of his speaking to his disciples and followers in at least 
seven separate occurrences found in Matthew 28:9-10, 16-20; Mark 16:14-
19; John 20:14-17, 19-23, 26-29, John 21; and at his ascension in Luke 24 
and Acts 1. While we greatly desire to know what else he did or said during 
those forty days, we are left to focus on the record God has provided us. 

While the scriptural record seems to tell us that his first words after his 
resurrection were to Mary Magdalene at his sepulcher (John 20:15), 
Scripture may give us a hint at words spoken before that as brought out by 
Brother Ken Wood in last month’s feature article, which we’ll expand upon 
briefly. That article examined Jesus’ seventh and final saying from the cross, 
Father, into thine hands I commend my spirit. This was directed to his 
Father and was a fulfilment of Psalm 31:5, which is an example of what 
Peter calls “the Spirit of Christ” speaking through the prophets (1 Peter 1:10
-11), where future words of Jesus are recorded long before they were 
spoken. In these “Spirit of Christ” passages from the Old Testament, it is 
possible that in these post-resurrection appearances Jesus actually spoke 

more of the Old Testament passages 
than is recorded in the New 
Testament; but even if not spoken 
and recorded, it seems probable that 
the surrounding context of these 
passages are at the very least the 
thoughts and emotions of our Lord 
Jesus. Thus, if his last words on the 
cross were, Father, into thine hands 
I commend my spirit, (quoting from 
Psalm 31:5), is it possible that his 
first words (or at least his first 
thought) after being awakened from 
the sleep of death were the balance 
of the words from Psalm 31:5, Thou 
hast redeemed me, O LORD God of 
truth?   

Turning back to the first recorded 
words of Jesus after his 
resurrection in John 20:15, he 
first speaks to Mary, being 
unrecognized by her, Woman, why 
weepest thou? Whom seekest thou? 
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Mary’s response was obviously spoken in extreme sorrow and love as she 
sought the body of her Lord. There has perhaps never been more 
compassion and endearment in just one word, “Mary,” as Jesus opened her 
eyes and heart to see that the one she longed for was alive and in her 
presence. She understandably went immediately to him, for it was her 
desire to cling to and be with him always that prompted his response to 
touch me not; for I am not yet ascended to my Father (vs. 17). Until his 
ascension, he had some final opportunities to encourage and direct his 
disciples. 

Another touching post-resurrection encounter Jesus had with one who 
loved him dearly is recorded by John in 21:15-19. Peter, fishing on the 
Sea of Tiberias, his three-fold denial of his Lord likely still fresh in his 
mind, reminds us of his impetuousness when realizing his Lord was on the 
shore: when he couldn’t even wait for the boat to row in, he dove into the 
sea to reach his Master as quickly as possible. After eating, Jesus begins a 
dialogue with Peter and we can sense from the record that they are very 
close to one another, speaking face-to-face, Simon, son of John, do you love 
me more than these? (ESV) Much has been said and written about the 
different Greek words for “love” (agape and phileo) used in this exchange, 
and what that says about Peter’s love for his Lord, or at least his timidity in 
confessing his full love at that time. However, there is also an argument that 
this is simply how John wrote, interchanging the two words as equals. He 
does this in other places in describing his own love for Jesus (agape in 
19:26; phileo in 20:2), and even in describing the Father’s love for His son 
(phileo in 5:20; agape in 15:9).  

So if that is not the focus of this exchange, what might it be? First, could 
it be a simple examination of the hearts of those who claim to follow him, 
“Do you love me?” (perhaps asked of Peter three times to make the 
connection back to his denial, which is what grieved Peter). Secondly, if 
one does claim to love him, how would that be shown; “Feed my lambs?” 
In his book Be Ye Transformed, Brother Growcott says concerning our love 
of God, “…we have no direct contact with God. We can only manifest our 
professed love for Him by obedience to Him in relation to things that are 
close to us… by the extent to which we comprehend and manifest the 
beauty of Divine love toward all, in all our daily relationships, and 
especially our ecclesial relationships.” Is this not what Jesus was 
commanding Peter and us, to show our love to him through his sheep, his 
followers, his ecclesia? 

Another encounter was used by Jesus to remind his followers that all that 
happened had been according to God’s plan, and that plan had been 
previously revealed in the Scriptures. Luke records in chapter 24:13 that he 
joined up with “two of them” (i.e., disciples– verse 10), walking on the road 
to Emmaus, who were still saddened and perplexed by the recent events of 
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his death. Like Mary at the tomb, their eyes 
were closed to recognizing him, as he seems to 
chide them as fools and slow of heart to believe 
all that the prophets have spoken: Ought not 
Christ to have suffered these things, and to enter 
into his glory? How we desire that Luke had 
recorded for us the entire monologue that 
followed, when he, beginning at Moses and all 
the prophets, he expounded unto them in all the 
scriptures the things concerning himself (Luke 
24:25-27). While we don’t have this record, we 
can assume at least some of the passages that he 
would have shared with them would be those 
telling of his suffering and death, as well as 
those telling of his glory to follow. Later, when 
he was with them all and their eyes were 
opened, he continued his discourse on those 
things that were foretold of him long ago, things 
written in the law of Moses, and in the prophets, 
and in the psalms concerning me. Then opened 
he their understanding, that they might 
understand the scriptures concerning his 
suffering, death, and rising from the dead the 
third day. He leaves them this time with 
instructions to wait in Jerusalem where they 
would be endued with power from on high (vss. 44-49).  

Matthew’s account of Jesus’ final words is found in chapter 28:18-20, 
where he gives his disciples the great commission, which would be the duty 
of his followers from that time forth, Go therefore and make disciples of all 
nations, baptizing them in the name of the Father and of the Son and of the 
Holy Spirit, teaching them to observe all that I have commanded you (ESV). 
This commission is bookended by two very powerful statements that would 
give support and comfort to disciples in all ages in regard to this 
commission. First, he reveals to his disciples that all authority in heaven 
and on earth has been given to me (ESV), which shows the power behind 
this commission, as illustrated by Paul in 1 Corinthians 3: no matter who 
plants and waters the seed, God will give the growth and this growth will be 
based on the foundation of Jesus Christ. The second bookend given by Jesus 
is one of comfort, Behold, I am with you always, to the end of the age 
(ESV). Let us always remember the promises of Jesus and his Father, that 
their love and support is always available if we will only turn to them. 

The final words of Jesus before his ascension are recorded by Luke in 
the first chapter of Acts. Even after understanding was opened to his 
disciples concerning his necessary death, and even after they witnessed their 

…even after 
understanding 
was opened to 
his disciples… 
they were still 
confused about 
the timing of the 
restoration of 
God’s Kingdom, 
or more likely, 
they so greatly 
desired it at that 
time just as we 
would have, and 
do so now… 
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miraculously resurrected Lord, they were still confused about the timing of 
the restoration of God’s Kingdom. Or more likely, they so greatly desired it 
at that time just as we would have, and do so now, but as Jesus told them, it 
is not for you to know times or seasons that the Father has fixed by His own 
authority (Acts 1:7 ESV). And so his answer was “No,” it was not time for 
the Kingdom: a potentially devastating blow to their hopes and desire of 
deliverance from both Rome and from their sinful bodies of death. The 
Kingdom was not to be set up at that time, and on top of that, their Lord was 
again leaving them. But as we have come to expect from the most 
compassionate man to walk the earth, he leaves them once again with words 
of comfort and encouragement, But you will receive power when the Holy 
Spirit has come upon you, and you will be my witnesses in Jerusalem and in 
all Judea and Samaria, and to the end of the earth (Acts 1:8 ESV).  May we 
be blessed to be counted among Jesus’ witnesses at his return. 

                                                                Mike MacDonald, Burdett, NY 

 

 
Readers are asked to submit questions 
to be answered as well as comments 
on previously published answers in 
this section. Questions and comments 
may be sent to:  Brother Ken Wood  at question@christadelphianadvocate.org  

Q & A 

Rachel Took the Images 

And Laban went to shear his sheep; and Rachel had stolen the images that 
were her father’s… Now Rachel had taken the images, and put them in the 
camel’s furniture, and sat upon them. And Laban searched all the tent, but 
found them not (Genesis 31:19, 34). 

Question: Why did Rachel take her father’s images? It must have been for 
an important reason, knowing that Jacob would be accused of the theft and 
it would put him in grave danger. I’ve always been perplexed as to what she 
thought it would accomplish. 

Answer: Yes, it is difficult to imagine why Rachel would take her father’s 
“gods” under these circumstances. It was a very emotional time and Rachel 
had to be quite fearful as she fled with Jacob, leaving her family and the 
only home she had ever known. Jacob was fearful as well, but for a different 
reason. He had secretly left with Laban’s daughters and grandchildren along 
with all the livestock and other goods that he had acquired while in Padan-
aram (Genesis 31:17-20).   
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Various interpretations have been proposed over the long history of 
exegesis concerning this question of Rachel’s unexplained theft of her 
father’s images on the eve of Jacob’s secret departure. Some believe that 
she took them; thinking that these “gods” might help bring them protection 
and safety on their journey to the land of Canaan, or perhaps, blessings of 
prosperity once there. Hopefully, it was not that she wanted to worship them 
as the pagan gods that these images represented. However, she may have 
believed that they had the power of speech (see Zechariah 10:2) and took 
them to prevent these “gods” from immediately revealing to Laban that 
Jacob’s household had fled. Josephus supposed perhaps a more plausible 
explanation, that Rachel wanted them so as “to have recourse to obtain 
pardon” from her father in the event that he overtook them. We trust that 
there is a yet more satisfying and honorable reason than any of the above 
speculations.  

It is obvious from the way Rachel managed to hide her father’s images in 
the camel “furniture” (Genesis 31:34) or “saddle bags,” that these figurines 
were small and portable as 
shown in the picture 
provided. On the other hand, 
we know that in at least one 
case, a similar image must 
have been much larger. In 
1 Samuel 19:12-17, we are 
told that Michal deceived her 
father’s messengers by 
putting an image in David’s 
bed to make them believe it 
was him under the blanket. 
Some of these images must 
then have been of 
considerable size. 

The Hebrew word for these 
household or family gods, as 
they became known, is 
“teraphim” (Strong’s 
#H8655). It is translated most 
often as “idols” or “images.” We find the Hebrew word teraphim itself used 
in Judges chapters 17 and 18  with the  account of the abduction of Micah’s 
priest and idols by the Danites. In that account, it was the supposed 
“divining” power of the teraphim that appeared to be uppermost in the 
minds of those abductors.    

This instance with Rachel and Laban is the first mention of these 
“household gods” in Scripture, but the original Hebrew word appears 

Ancient female teraphim found recently at the Tel 
Rehov archeological site in northern Israel. 
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fourteen additional times in the Old Testament. Historically, it is known that 
teraphim became commonplace in the homes of the Israelites not long after 
the first generation coming into the Promised Land passed off the scene. 
These “house-gods” were soon tolerated as idol worship became more and 
more accepted among the children of Israel (and even “consulted” for 
answers about the future). In classical rabbinical literature, “teraphim” then 
takes on the meaning of “disgraceful things,” and surely they were such to 
Yahweh and any truly faithful Hebrew. For example, we read in Genesis 35 
that Jacob, after being told by God to go to Bethel, ordered his household  to 
put away the strange gods [teraphim] that are among you. They obeyed his 
instructions and gave unto Jacob all the strange gods which were in their 
hand… and Jacob hid them under the oak which was by Shechem (vss. 2-4).   

With this scriptural background, we return to our question with some 
extremely interesting insight given us through archaeological evidence 
discovered about 90 years ago in northern Iraq (ancient Mesopotamia). 
This very relevant discovery was in the form of clay tablets that date back to 
~1400 BC, the time of the death of Moses and when Joshua led the children 
of Israel into the Land. A possible and more satisfying answer is revealed in 
one section of the inscriptions of what became known as the “Nuzi tablets.” 
The relevant statement as best translated from the cuneiform writing is: “If a 
son-in-law (or adoptee) possesses the household gods of his father-in-law 
(adopter), then he was considered a real son and would share in the 
inheritance.”   

Is it then plausible that Rachel stole her father’s teraphim to make her 
husband an immediate member of her father’s family and heir to a 
portion of Laban’s property? Might she have justified her theft for this 
purpose, as her husband had served his father-in-law fourteen years for his 
two daughters and six years for his cattle (Genesis 31:41), and she felt he 
had a right to be considered an heir and lay claim to what was rightfully his?  

This explanation is very much in keeping with Rachel and her sister’s 
line of thinking as expressed in their response to Jacob just prior to the 
record of her taking the idols: And Rachel and Leah answered and said 
unto him, Is there yet any portion or inheritance for us in our father’s 
house? Are we not counted as strangers for he has sold us? (vss. 14-15). We 
will never know for sure why she took her father’s idols; but let us think the 
more highly of this faithful matriarch that was providentially chosen by 
Yahweh to be the wife of Jacob and mother of Joseph and Benjamin, two of 
the twelve progenitors of the tribes of Israel. 

                                                                        Ken Wood, Richmond, VA 

Note: This explanation has been adopted by several Bible scholars since the 
discovery and translation of the Nuzi tablets. For example, we read in Views 
of the Biblical World by B. Mazar, et. al., “The [Nuzi] documents show that 
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the teraphim…carried with them the right of inheritance. Thus, Rachel was 
perhaps endeavoring to preserve this right for herself at the moment of 
Jacob’s final departure from Laban’s household” (p. 85). Also, in The 
Journal of Bible Literature, it states that ‘the above cuneiform translation’ 
means that “when property is to pass to other than normal heirs, such as the 
daughter’s husband, the house gods, as protectors and symbols of family 
holdings are thus drawn in, as it were, to safeguard and to render legitimate 
– not only the property, but also the person in relation to the property – 
against possible future claims.” (A. Draffkorn, p. 222).  

EXPOSITION 

 
The purpose of this article is to investigate the meaning of the word 
Armageddon, a word occurring just once in the Bible, And he gathered 
them together into a place called in the Hebrew tongue Armageddon 
(Revelation 16:16). What we know about this word Armageddon is twofold. 
First, it refers to a location (either literal or symbolic) where kings are 
gathered (the context of Revelation 16:14 tells us that the ‘them’ in 
Revelation 16:16 are the kings of the earth and of the whole world). Second, 
Armageddon is a word of Hebrew origin. This point is important: as to 
understand this word accurately, a Bible student must know something of 
the Hebrew language. 

There is something else we can learn about Armageddon from Revelation 
16:14. The kings of the earth and of the whole world are gathered to the 
battle of that great day of God Almighty. Therefore, to participate in a battle 
is the reason these kings are gathered to Armageddon. This point is also 
important as an understanding of the word Armageddon must be consistent 
with the context. 

Our investigation will proceed as follows: First, we will consult 
grammatical resources to better understand the Hebrew underlying the word 
Armageddon. Then, we will suggest an explanation consistent with the 
underlying Hebrew and the broader context of Revelation 16:16. Finally, we 
will briefly review an early Christadelphian explanation of Armageddon – 
“heap of sheaves in a valley for judgment” – and explain why it is 
technically incorrect. 
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Armageddon in the Hebrew Language 

The concordance (Strong’s #717) shows that 
Armageddon (Har-Megiddon) is a symbolic 
name of Hebrew origin. To verify that 
Armageddon should be spliced into two 
pieces [Har Megiddon] as the concordance 
shows, I emailed two professors of Hebrew. 
Both affirmed that Armageddon is correctly 
segmented as Har-Megiddon. One replied, 
“The correct etymology of Armageddon is the 
Hebrew Har Megiddon, which literally means 
‘mountain of Megiddon’”1 The other replied, 
“The NT [New Testament] name derives from 
Hebrew har (mountain of) ma/egidon 
(Megiddo).”2 Thus, Armageddon, or Har-
Megiddon, means “mountain of Megiddon.”3  

What is less clear, however, is what “Megiddon” means. While the Old 
Testament mentions a literal place named Megiddo, which is associated with 
a valley rather than a mountain (2 Chronicles 35:22), the concordance 
indicates that a symbolic place is denoted by the word Armageddon.  

Revelation is a book of symbols. More specifically, since there are many 
symbols in Revelation 16, which accompany the verse about Armageddon, it 
is logical that Armageddon is not a literal place, but is symbolic. For 
example, in Revelation 16:13 there are three unclean spirits like frogs which 
come out of the mouths of the dragon, the beast, and the false prophet. In 
Revelation 16:17, an angel pours a bowl into the air, which is followed by a 
great voice coming from a temple in heaven. Thus, one may conclude that 
the contextual language of Revelation 16:16 is symbolic, which suggests 
that Armageddon is not a literal location, but rather a symbolic reference. 

To better decipher the meaning of “Megiddon,” it is instructive to know 
something about triliteral roots, which are Hebrew root words with three 
letters. In Hebrew, most words are derived from a triliteral root.4 The vast 
majority of words in the Hebrew language come from a three-consonant root 
word that contains the essence of the word’s meaning.5 Hebrew words are 
formed from roots by changing vowels and adding a wealth of prefixes and 
suffixes to that root.6 A key characteristic of Semitic (i.e., Hebrew) 
languages is that they express verbal concepts using three consonants.7   

Gesenius, author of Hebrew Grammar, says, “Stems in Hebrew, as in 
the other Semitic languages, have this peculiarity, that by far the 
majority of them consist of three consonants. On these the meaning 
essentially depends.”8 Another Hebrew linguist notes, “Almost all radical 

The vast majority 
of words in the 
Hebrew language 
come from a three-
consonant root 
word that contains 
the essence of the 
word’s meaning. 
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words, which with few exceptions are verbs, consist of only three letters… 
from such triliteral roots are derived the various forms of nouns and verbs.”9 
As an illustration of how Hebrew words are formed from triliteral roots, 
consider the following examples, all of which are derived from the triliteral 
root LMD, which means “to learn and study:” LoMaDnu (we studied), 
LaMDan (a scholar), taLMiD (a pupil), taLMuD (teaching, learning).” 10 

In sum, a Hebrew root word is likely to contain three consonants (a triliteral 
root); the meaning of the word depends on the three consonants; the root is 
likely to be a verb; and there may be a prefix or a suffix on the root. 

Next, we will try to ascertain the triliteral root in Megiddon. In one of 
the replies from the Hebrew professors cited earlier, his response mentioned 
“ma/egidon,” which was meant to show that the first part of this word is a 
prefix. Thus, the triliteral root has to be part of “giddon.” I emailed another 
Hebrew professor to ask what the triliteral root was, and he replied, “The 
most reasonable explanation is that the Hebrew name Megiddo comes from 
the root GDD; the root GDD means ‘to be (or gather in) large numbers.’” 11 

Another linguist also confirms that the triliteral root is most likely GDD, 
which is derived from the Hebrew verb GaDaD.12 This verb gadad is found 
in the Old Testament (Strong’s #1413), and means “to crowd; also to gash 
(as if by pressing into); gather; and cut selves.” Thus, it is an unusual word 
in that it can have two meanings: to crowd or gather; and to gash or cut. 
Gadad occurs eight times in the Old Testament, and is used four times in 
reference to making cuts in human flesh (Deuteronomy 14:1; 1 Kings 
18:28; Jeremiah 16:6; Jeremiah 41:5); once in reference to the demise of the 
Philistines (Jeremiah 47:5); and thrice to gathering in large numbers (Psalm 
94:21; Jeremiah 5:7; Micah 5:1). 

A Possible Explanation of Armageddon 

If we understand the triliteral root GDD to refer to a gathering of large 
numbers of people, which is consistent with how it is used three times in 
the Old Testament, a possible explanation for the meaning of Armageddon 
is that it is a symbolic name for a mountain where large numbers of people 
are gathered together. This explanation would seemingly fit the context of 
Revelation 16:16: And he gathered them into a place called in the Hebrew 
tongue Armageddon. The kings of the earth and the whole world will be 
gathered together, which is symbolically referred to as Armageddon 
(mountain of gathering). 

If the triliteral root GDD refers to cutting oneself, which is consistent with 
how it is used five times in the Old Testament, another possible explanation 
for the meaning of Armageddon is that it is a symbolic name for a mountain 
where people cut themselves. This explanation does not seem to be as 
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logical as a mountain where people are gathered, 
as it does not fit the context as well, nor is there 
anything in the context to suggest that people 
will cut themselves. Thus, it seems more 
plausible that Armageddon refers to a mountain 
where people are gathered in large numbers. 

There is still something potentially 
unsatisfying about this explanation as 
“mountain of gathering,” and that is the 
reference to a mountain. However, if we read 
on after Revelation 16:16, we might have a clue. 
In Revelation 16:17, the seventh vial is poured 
out, and in verse 19, Babylon is identified. The 
whole of chapter 17 describes the demise of 
Babylon. The kings of the whole earth 
committed fornication with her (17:2), which 
ties the context of Armageddon in chapter 16 
with the demise of Babylon in chapter 17, since 
the kings of the earth are referenced in both 
instances. Babylon is identified as a woman (vs. 
18), which sits on seven mountains (vs. 9). Thus, the placement of 
Armageddon in Revelation 16:16 would seem to have something to do with 
the destruction of Babylon. 

If so, we might surmise that Har-Megiddon is a symbolic reference to 
Babylon. Since the book of Revelation contains the most Old Testament 
allusions of any New Testament book, it is possible that there is an Old 
Testament allusion indicated by Armageddon, especially since we know this 
term is of Hebrew origin. Several Old Testament passages tend to support 
the idea that Babylon is likened to a mountain. One is Isaiah 13:4, which 
prophesies the destruction of Babylon: The noise of a multitude in the 
mountains, like as of a great people; a tumultuous noise of the kingdoms of 
nations gathered together: the LORD of hosts mustereth the host of the 
battle. In this passage, the idea of a large gathering on mountains is clearly 
evident. As well, Babylon itself is called a destroying mountain, which 
destroys all the earth and which will be made a burnt mountain (Jeremiah 
51:25).13 In this passage, there is not a clear reference to a large gathering, 
but Babylon is clearly likened to a mountain which is to be destroyed 
(burnt). 

The Spirit’s purpose in Revelation 16:16 may have been to draw attention to 
the fact that in Hebrew, Armageddon is a mountain of gathering, which 
coincides with a battle. The Old Testament references to the destruction of 
multitudinous Babylon on the mountains, and the reference to Babylon itself 
as a destroying mountain, may indicate what John had in mind by this 

The apostle 
John’s purpose 
in Revelation 
16:16 may be to 
draw attention 
to the fact that 
in Hebrew, 
Armageddon is a 
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gathering, which 
coincides with a 
battle.   
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puzzling expression, given the context in Revelation chapters 16 and 17 of 
Babylon’s destruction. Also, in Revelation 16:19-20, John notes that after 
Babylon came in remembrance before God, to give unto her the cup of the 
wine of the fierceness of His wrath, and the mountains were not found, 
which is contextually consistent with the symbology of Babylon’s 
destruction. 

In summary, a possible explanation for the term Armageddon is that it 
means “mountain of gathering,” and may be a symbolic reference to the 
destruction of Babylon, described in greater detail in Revelation 17. 

Heap of Sheaves in a Valley for Judgment 

An early Christadelphian explanation of the word Armageddon is, “heap of 
sheaves in a valley for judgment.”14 Though this description reflects the 
inspired wording found in Micah 4:12 and Joel 3:2, 12-14 regarding the 
gathering of the nations in that great day of God Almighty: it is 
etymologically incorrect as an interpretation of the word Armageddon. This 
interpretation assumes that the word Armageddon itself defines a literal 
location in Israel (synonymous with the valley of Jehoshaphat as mentioned 
in Joel 3:2, 12-14), as opposed to being a symbolic reference; while 
asserting that the reference to the Hebrew tongue in Revelation 16:16 is to 
give us a geographic clue as to the literal location; and states that 
Armageddon should be spliced into three parts: Armah (heap of sheaves), 
Gai (valley), and Don (judgment). 

This interpretation is technically incorrect for four reasons: 

1) The word Armageddon itself does not denote a literal location, but 

rather a symbolic reference; 

2) The reference to the Hebrew tongue in Revelation 16:16 tells the 

reader that the word is of Hebrew origin, not that it is a literal 

location. 

3) It is incorrect to splice Armageddon into the three segments Armah-

gai-don, as follows: i) doing so does not recognize that Har is a 

standalone word and that Ma is a prefix on a root word; and ii) 

doing so severs the triliteral root (GDD). In essence, this 

explanation fails to recognize the triliteral root structure inherent in 

Hebrew words, that there is a prefix attached to the triliteral root, 

and that there is a standalone word (Har) as part of the larger 

compound word. 

4) In Hebrew, “heap of sheaves” is either eged alummot or aremat 

allumot.15 Furthermore, there are at least five Hebrew words for 
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“valley” in the Old Testament, and why gai should be the one 

chosen is unclear; and duwn (dan) is a proper name that means 

“judge.” The Hebrew word for “judgment” is mishpat. If “heap of 

sheaves in a valley for judgment” was meant in Revelation 16:16, 

and assuming that ‘gai’ refers to a valley, the resulting word should 

have been transliterated something like “Eged-alummot-gai-

mishpat” or “Aremat-allumot-gai-mishpat,” not Armageddon.   

Conclusion 

In this study, we have tried to determine the meaning of the word 
Armageddon. It is a word of Hebrew origin, and therefore understanding 
something about the construction of Hebrew words is necessary – with 
triliteral roots in particular. Armageddon could be a summary expression – 
“mountain of gathering,” as the triliteral root GDD means to gather in large 
numbers, which is prophesied about the kings of the earth and of the whole 
world in Revelation 16:14. 

As well, it is important to consider the context in which this word appears in 
Revelation 16:16. The destruction of Babylon is mentioned shortly after 
Revelation 16:16. In the Old Testament, Babylon’s demise is described in 
part as the noise of a multitude in the mountains (Isaiah 13:4), and Babylon 
is described as a destroying mountain (Jeremiah 51:25). These references 
associate Babylon with a mountain, which can explain why the latter-day 
Babylon’s destruction might be referred to as a “mountain of gathering.”  

In summary, Armageddon cannot etymologically mean a “heap of sheaves 
in a valley for judgment,” as this explanation incorrectly splices the word 
into three segments, without giving careful attention to the triliteral root 
structure inherent in Megiddon (GDD), the prefix on the triliteral root (Ma), 
and another preceding word (Har) as part of a compound word (Har-
Megiddon). “Heap of sheaves in a valley for judgment,” when transliterated 
from Hebrew to English, does not literally correspond to Armageddon 
(though it may serve to describe the “threshing” destruction of the kingdoms 
of men). 

                                                             Jonathan Farrar, Binbrook, ON 

_________________________________ 
1 Per email correspondence with Geoffrey Khan, Regius Professor of Hebrew at the 
University of Cambridge, email correspondence August 2012. 
2 Per email correspondence with Hugh Williamson, Emeritus Regius Professor of 
Hebrew at the University of Oxford, email correspondence August 2012 
3 Another Hebrew linguistic states, “The division of [Armageddon] into two words 
is required by the Semitic triliteral root-structure, and the former word in the 
compound must be “mountain,” as has generally been recognized.” [Charles Torrey 
(1938). Armageddon. Harvard Theological Review, 31(3), p.237.] 
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reference to the great battles that took place at this strategic location.” 
12 Hans LaRondelle (1989). Research Note: The Etymology of Har-Magedon (Rev 
16:16). Andrews University Seminary Studies, 27(1), 69-73. 
13 These points are made, ibid. note 12. 
14 John Thomas, Eureka, vol. 5, chapter 16, Part IV. 
15 Per correspondence with Shmuel Bolovsky; ibid. note 11 

FROM OUR SISTERS 

The Doldrums 

The first hybrid steamship/sailing vessel to 
cross the Atlantic Ocean made its maiden 
voyage in 1819, though still predominantly 
using wind power. Prior to this, ships were 
powered exclusively by sails or manpower. As 
explorers found different routes to far-off 
lands via the oceans, and merchant ships 
sought different paths for trade, sometimes 
they ended up with more than they bargained 
for. Aside from stormy weather, strong 
currents, and giant wave swells, they could be 
caught in an area known by sailors as “the 
Doldrums.” This particular zone is known 
today as the Inter-Tropical Convergence 
Zone, a meteorological band found between 3 
and 8 degrees north latitude, noted for its 
alternating storms, lingering calms, high 
humidity and cloud cover. 
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Many years ago, ships did not have the luxury of just turning on an engine 
and powering their way out of the area. When hitting this spot at just the 
right time during a calm, a ship and its crew could be stuck there for days 
and even weeks with no wind, the sun beating down upon their heads. 
Sometimes the situation would become desperate and the sailors would have 
to get rid of any animals on the ship as they would consume too much of the 
crew’s freshwater. This area was called “the Horse Latitudes” by the British, 
as horses were often disposed of here for this very reason. The sailors were 
also subject to running out of food and supplies when they were stuck in this 
area for too long. After many days with barely a breeze and no headway 
made on a route, the men would often become argumentative, listless, 
despondent, and without hope. 

These days, the word “doldrums” is often used to refer to “a state of 
listlessness or despondency, a state or period of inactivity, stagnation or 
slump” (Merriam-Webster). Recently, a comparison may come to mind 
regarding the oceanic zone of the Doldrums and the effects we see today 
from the global pandemic COVID-19. In addition to the pandemic’s threat 
to life and health, many have reflected on the unprecedented cancellations of 
Bible schools, gatherings, youth camps, and in-person meetings of our 
ecclesias since March. Overall, it has certainly been a time of inactivity and 
of not being able to move around much geographically due to the closings, 
cancellations, and lack of activity in the worldly arena. 

It is certain that during the time of sailing 
merchants and explorers that there were 
those individuals who were hopeful instead 
of despondent, always watching and ready 
for a rising wind; on the lookout for a sail 
filling with air; ready to push the ship 
forward and out of that still place. These 
men would have made sure that the ship was 
in readiness for that very moment, and they 
too would be ready. 

What may feel like a time of stagnation and 
inactivity to us, especially in this summer 
“Bible school season,” should really be the 
time when we are keeping our “ship” well 
ready for renewed movement, work, and 
close fellowship, whether that be when we 
are once again able to meet together in 
person, or for the more hoped-for return of 
Christ; For I reckon that the sufferings of 
this present time are not worthy to be 
compared with the glory which shall be revealed in us (Romans 8:18). 

What may feel like a 
time of stagnation 
and inactivity to us, 
especially in this 
summer “Bible 
school season,” 
should really be the 
time when we are 
keeping our “ship” 
well ready for   
renewed movement, 
work, and close 
fellowship… 
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We can use this time to practice patient endurance while continually 
looking with hope to the greater relief of this present-day trial, For we 
are saved by hope: but hope that is seen is not hope: for what a man seeth, 
why doth he yet hope for? But if we hope for that we see not, then do we 
with patience wait for it (Romans 8:24-25). 

Just like those sailors stuck in the Doldrums awaiting a breeze, we don’t 
know how or when we will be released from this period of inactivity and 
uncertainty. We must avoid becoming listless, apathetic, or even despondent, 
knowing that this period of stillness is but momentary. Knowing that God is 
in charge and aware of our situation, we should be, Rejoicing in hope; 
patient in tribulation, continuing instant in prayer (Romans 12:12); 
patiently watching and praying, understanding that, Christ as a son over his 
own house; whose house are we, if we hold fast the confidence and the 
rejoicing of the hope firm unto the end (Hebrews 3:6). 

No one in history was ever stuck in the Doldrums indefinitely. Eventually 
the wind came and moved the ships out of this area of trial and uncertainty.  
This will also be true for us, and we must be ready and hold fast to our hope. 
And behold, I come quickly; and my reward is with me, to give every man 
according as his work shall be. I am Alpha and Omega, the beginning and 
the end, the first and the last. Blessed are they that do his commandments, 
that they may have the right to the tree of life, and may enter in through the 
gates into the city (Revelation 22:12-14). 
                                                                                    a Sister 

 

The Wicked 

All things have I seen in the days of my vanity: there is a just man that 
perisheth in his righteousness, and there is a wicked man (ra-sha רשע) that 
prolongeth his life in his wickedness (Ecclesiastes 7:15).  

Notes: 1) The word “wicked” (ra-sha רשע) occurs frequently in the 
Scriptures. The word has Egyptian roots. The Egyptian source appears to be 
the word resh – “impudent, bold;” and reshi – a shameless man (Budge,     
p. 433). The Egyptian meaning is apparent in the earliest appearance of 
the word wicked (ra-sha) in the Scriptures, regarding the wicked men of 
Sodom and the other cities of the plain (Genesis 18:23, 25). As related in the 
next chapter, the shameless men of Sodom – both old and young (19:4) – 
boldly demanded the right to abuse Lot’s visitors in the most vile way.   

2) The word ra-sha is equated with the frequently used word (ra-a רע) –
 “evil, bad, wicked.” But the men of Sodom were wicked and  sinners before 
the LORD exceedingly (Genesis13:13).   

EXCAVATING THE TRUTH  
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This second root word seems to have a Semitic source in the Akkadian word 
raggu – “evil,” and it is the word that Lot uses when speaking to the men of 
Sodom, Do not, I pray you, my brethren, do evil (Genesis 19:7 YLT); the 
men of Sodom responding, ...now, we do evil to thee more than [to] them 
(vs 9). It is interesting to note their admission of evil-doing. The men of 
Sodom were indeed shameless.  

3) It is of interest to note that the reversed order of the letters in the 
word wicked (ra-sha  רשע) spells (ashar  עשר– ) – “rich, wealthy,” a point 
that was probably widely noted in ancient Israel.  

The connection between wealth and wickedness is well-known in the 
Scriptures. The first occurrence of the word wickedness appears in Genesis 
14:22-23, And Abram said to the king of Sodom, I have lifted up mine hand 
unto the LORD, the most high God, the possessor of heaven and earth, that I 
will not take from a thread even to a shoelatchet, and that I will not take any 
thing that is thine, lest thou shouldest say, I have made Abram rich; root  
(ashar עשר). Sodom and the other cities on the plain were 
extremely wealthy... the plain of Jordan was well-watered everywhere, 
before the LORD destroyed Sodom and Gomorrah, even as the garden of the 
LORD, like the land of Egypt (Genesis 13:10). Their wealth drew the 
attention of kings from the far north who first demanded tribute, and then 
raided them extensively (Genesis 14).  

Jesus referenced material wealth several times as a condition that lends 
itself to wickedness: 

• Verily I say unto you, that a rich man shall hardly enter into the 
kingdom of heaven (Matthew 19:23).  

•  It is easier for a camel to go through the eye of a needle, than for a rich 
man to enter into the kingdom of God (Mark 10:25).  

• But woe unto you that are rich, for ye have received your consolation 
(Luke 6:24). 

James too addresses the folly of the rich:  

• For the sun is no sooner risen with a burning heat, but it withereth the 
grass; and the flower thereof falleth… so also shall the rich man fade 
away in his ways (James 1:11).  

• Go to now, ye rich men, weep and howl for your miseries that shall 
come upon you (James 5:1).   

                                        a Sister 

ECCLESIAL NEWS  
DENVER, CO – The Denver Ecclesia regrets to announce that the Rocky 
Mountain Fall Gathering, scheduled for September 25-27, 2020, has been 
canceled.  
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BAPTISM 

The act of baptism, immersion in water, has properly been described as 
the watershed of a person’s life. Jesus’ dictum: Except a man be born of 
water and of the Spirit, he cannot enter into the kingdom of God (John 
3:5) stands just as unchangeable today as it did when the master uttered 
it. 

Before Baptism 

Belief of the Gospel is the first condition of salvation and of a valid 
baptism. A short definition of the Gospel is: The things concerning the 
kingdom of God and the name of Jesus Christ (Acts 8:12). The apostle 
Paul informs us that the Gospel is the power of God unto salvation to 
every one that believeth (Romans 1:16). He further discloses that the 
Gospel was preached before to Abraham, saying, In thee shall all 
nations be blessed (Galatians 3:8)... In order that a baptism be valid 
therefore, it is necessary that the things concerning the Kingdom of God 
in all its bearings be understood...   

In addition, the things concerning the name of Jesus Christ must be 
understood and believed, particularly the fact that God provided the 
evidence of His power over the grave inasmuch as He raised Jesus from 
the dead… It was exceedingly appropriate for Jesus then to declare, I 
am the resurrection, and the life (John 11:25). 

Furthermore, the candidate for baptism must commit himself to 
develop the mind of our Lord, to love righteousness and hate iniquity, 
to work in the Lord’s vineyard, and to crucify the flesh with its 
affections and lusts. 

The Act of Baptism 

When the candidate is validly baptized by immersion in water, the 
following results and benefits emanate at once: 

· Our relationship to God changes. We become the children of 
God. (Romans 8:16; Galatians 4:5)  

· We become united with Jesus Christ, i.e., from “in Adam” to 
“in Christ.” (1 Corinthians 15:22-23; Galatians 3:27) 

· We become heirs of the everlasting covenant. (Romans 8:15-17; 
Galatians 3:29) 

· We receive remission of sins. (Acts 2:38)  

· We commit ourselves to walk in newness of life (Romans 6:4) in 
obedience to God. (Romans 6:13)  

· We have the certain promise of the resurrection of the dead; to 
appear before the judgment seat of Christ. (Romans 6:5;                  
2 Corinthians 5:10)…   

Edward W. Farrar 

The Place of the Abrahamic Covenant in the Salvation of Mankind 
Chapter Three – A Divine Legal Instrument  – pp. 15-16 


