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He that hath my word, let him speak my word faithfully. 
Jeremiah 23:28 

Near the end of this review the question is posed, “Why was this 
account of the Clark Braden / Thomas Williams Debate selected as a 
suitable subject for an Advocate editorial?” We trust that readers will find 
this account a most interesting and informative review of a significant 
activity in the development of the Christadelphian community, when 
outreach and public debate was a prominent part of early 
Christadelphian teaching and preaching, at a time when it was so much 
less convenient than it is for us today. – Editor  

The Clark Braden / Thomas Williams May 1894 Debate 

“Throughout his life, Brother 
Williams was an active lecturer and 
debater, holding the things of 
Yahweh as precious, and His Word 
as quick, powerful, and sharper 
than any two-edged sword. A 
defender of the faith, he said 
concerning debating that he had 
never failed to debate after he had 
agreed to do so. Debates in the late 
1800s were popular, usually well-
organized and following a common 
protocol. Typically, the debaters 
and/or sponsors of the debate 
entered into a series of written 
correspondence over a period of 
months to establish the debate 
topics and format. Once this was 
agreed upon, an advertisement in 
the form of a flyer or circular was 
prepared and notices were 
published in newspapers and/or in 
the respective debaters’ periodicals. 
At long last, the debate took place in a meeting hall, church building, tent 
structure or any number of other venues. Occasionally, the debate organizers 
were unsuccessful in reaching agreement on the topics, timing and location, 

EDITORIAL 
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with the result that no debate was scheduled though considerable time and 
effort had been expended.” (Advocate December 2013, A Special Issue 
Devoted to Brother Thomas Williams on the 100th Anniversary of His Death 
– Thomas Williams’ Debates and Their Topics, pp. 338-343).    

Within the debate chronology in the above referenced 2013 Special Issue 
article, the author, Brother Scott Cram, outlined thirteen recorded debates 
over twenty-five years of Brother Williams’ life, noting: “This may seem a 
relatively small number over that number of years, but not when viewed in 
the context of his extensive travels, lecture preparation (both public and 
fraternal), Advocate magazine preparation, the effort it took to reach 
agreement on the debates themselves, and the fact that debates were 
typically several days to a week in length including upwards of 15 sessions. 
In addition, there are incidental mentions of other debates involving Brother 
Williams for which details are not recorded in available resources. It appears 
that Brother Williams’ schedule was very full and demanding.”  

Moving on from the above introduction to Brother Williams’ debating 
record: The Advocate Committee has recently posted on the Advocate 
website a digital copy of a prominent and lengthy debate titled, “A Seven 
Nights Discussion between Mr. Clark Braden and Mr. Thomas Williams” on 
the question of: 

“Were all the Prophecies of the Old and New Testaments 
Relative to the Second Coming of Christ and the Establishment 
of His Kingdom on Earth Fulfilled During the First Christian 
Century?” (“Braden affirms” / “Williams denies”)  

Keeping in mind that the entirety of the seven-day debate was on this single 
proposition, we here quote a sample statement from Clark Braden’s first 
speech (page 132): 

“Israel’s prophets who uttered these prophecies were intensely patriotic. 
Would such persons write out modern history that had no relation to 
their people? To whom were their prophecies addressed? To Israelites 
and to Israelites alone, or to nations that were then connected with Israel 
… they spoke of Israel as it then existed and the circumstances 
surrounded them. They spoke only of persons and places and nations 
that have long since ceased to exist. They do not warn or hint of things 
now in existence. How preposterous to assert that when the prophets of 
Israel preached to Israel … the Holy Spirit inspired these Israelite 
preachers and reformers to speak of things thousands of years forward!” 

Sample statement from Thomas Williams’ first speech / response (page 
135-137): 

“My opponent would have us believe… that all the prophecies in 
relation to the kingdom of God and the covenants of promise made with 
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Abraham, Isaac and Jacob were fulfilled before or during the first 
century of the Christian era, and that no promise concerning Israel can 
be brought down to our times… Turn to any single prophecy in the Old 
Testament, and my friend will tell you it was fulfilled in the first century 
of the Christian era or before: when it is said, “all the earth shall be 
filled with the glory of the Lord,” you must not take it down to the 
future. It belongs to those who lived before and during the first century 
of the Christian era. He says that when the prophets prophesied, they did 
not speak about things that pertained to events thousands of years after 
their time.  

You know that Israel shall never receive their Messiah until they “look 
upon him who they have pierced” (Zechariah 12:10). “And one shall say 
unto him, What are these wounds in thy hands? Then he shall answer, 
Those with which I was wounded in the house of my 
friends” (Zechariah 13:6). Let us look to the Acts of the Apostles when 
Peter was addressing those who crucified the Lord, with these words: 
“Repent ye, therefore, and be converted, that your sins may be blotted 
out, when the times of refreshing shall come from the presence of the 
Lord. And he shall send Jesus Christ, which before was preached unto 
you. Whom the heaven must receive until the times of restitution of all 
things, which God hath spoken by the mouth of all his holy prophets 
since the world began (Acts 3:19-21).” 

As mentioned in the introduction: “Typically, the debaters or sponsors 
of the debate entered into a series of written correspondence over a 
period of months to establish the debate topics and the debate format.” 
The Braden / Williams correspondence is perhaps a notable example of this 
somewhat lengthy, contentious, and excruciating process, as well as serving 
to give us a mental picture of the style and character of the proposed 
debaters. Brother Williams had earlier received a challenge from Mr. Braden 
to debate “soul-sleepers” [conscious existence independent of the body] as 
was announced in the August/September 1893 Advocate, pp. 213-214. 
Brother Williams accepted that challenge, and Mr. Braden responded with 
some thirty pages of correspondence, which Brother Williams characterized 
as self-promoting as well as “a sickening mass of self-flattery.” That early 
correspondence, in addition to the nine published pages of correspondence 
published in the “EXTRA FOR MAY 1894” Advocate, reveals much about 
the nature and process of negotiation and preparation for a debate. The 
following was published as an update on the status of the proposed debate in 
the October 1893 Advocate, page 225, under the heading:   

THE BRADEN CHALLENGE 

“Our reply to Mr. Braden, which appeared in the last Advocate, brought 
from him a mass too voluminous for print, even if it were suitable. Patent 
medicine vendors generally excel in the matter of advertising marvelous 
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claims, but they could learn lessons from Mr. Braden’s twenty-page book all 
advertising Mr. Braden. We are convinced that if we ever meet Mr. Braden 
on the platform we shall find him anything but a fair, dignified, God-fearing 
man. The following reply will explain all that is necessary as to the present 
status of the case:   

                                                                                Englewood, Illinois 
September 14, 1893  

Mr. Clark Braden – Dear Sir: 

Your three letters, postal, pamphlet, etc., all came upon me the same day – 
ten foolscap pages [pages measuring 13x16 inches] of written matter and 
over twenty pages of closely printed matter, nearly all setting forth what a 
wonderful man you have been in your time. If all this careful statistical work 
had been devoted to a good cause and not to bluff and a sickening mass of 
self-flattery, your industry would deserve commendation. If you really are 
the man you make yourself out to be, I might better “back out” of the 
proposed debate and follow the great army of “back outs” you claim to have 
frightened into hasty retreat. Really I do not see what I have done to you that 
you must afflict me with so many threats, to overwhelm me with your own 
account of the marvelous victories you have gained; not even a single 
exception to break the monotony. 

Well, I pause a moment and take breath, and am relieved by remembering 
that all this is Clark Braden’s account of Clark Braden. After all, if I ever 
meet you on a platform I shall expect to find you a mortal man like the rest 
of us. 

Now, sir, let me give you to understand that all your bluff and bravado is 
wasted in the case we have in hand. I am not in the field for debate for the 
purpose of beating or frightening opponents to “back out.” Before I engage 
in a debate, I must feel that some good will result to the people generally. 
Therefore, as I said in my previous letter to you, 1 have no time nor 
disposition to enter into a public discussion of any views you may hold as an 
individual. A public debate must embrace the views of the public in order to 
be of any good to them. “Your people” may not, as you say, agree with all 
the popular doctrines of theology; but “your people,” sir, do believe in the 
immortality of the soul and in the conscious existence of the soul in death. 
Now if you represent  “your people” in these doctrines say so, and not raise 
a dust-cloud of words in your proposition. The propositions I sent you 
plainly state the issue between those you are pleased to call soul-sleepers 
and the “orthodox” world. If you are prepared to discuss these, say so; if not, 
you may for the first time in your life (?) “back out.” 

                                                  Respectfully yours, Thomas Williams 
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 ADVOCATE “EXTRA FOR MAY, 1894” – A SEVEN NIGHTS 

DISCUSSION  

The “EXTRA FOR MAY 1894” ADVOCATE was produced as an 
addendum to the regular May 1894 Advocate (photo of original cover on 
page 258). Readers will note that the “EXTRA …” commences on page 121 
and ends on page 271, the regular May 1894 Advocate having ended on page 
120, while the remaining 1894 Advocates beyond May number from page 
272 onward.  

The debate, published in full in the “EXTRA …” is a separate 150-page 
account of the debate, including: 1) an “Explanation;” 2) 9 pages of 
preliminary correspondence between Mr. Braden and Brother Williams; 3) 
the recorder’s word-for-word typeset copy of the debate; 4) the “other 
debate,” i.e., the initial propositions suggested by Mr. Braden and accepted 
by Brother Williams – “the nature of man; the state of the dead; the 
punishment of the wicked,” which was to be scheduled following the Seven 
Night debate, but Mr. Braden “disappeared and not a word had been heard 
from him on the proposed written debate.”  

One might ask: Why was this account of the Clark Braden / Thomas 
Williams Debate selected as a suitable subject for an Advocate editorial? 
This documented account reflects a significant period in the development of 
the Christadelphian community as well as an example of early 
Christadelphian teaching and preaching the Gospel at a time when it was 
much less convenient than it is for us today. Without a doubt, Brother 
Thomas Williams was an exceptional Bible student, speaker, writer, and 
debater. The Unamended community owes much to Brother Williams for his 
efforts on behalf of the Truth, which he upheld throughout the dark days of 
change and controversy within the Christadelphian community. Not many of 
us today could rise to the heights of teaching and preaching he attained to; 
yet how many of us are confident that our labor in the Truth will grant us 
boldness in the day of judgment? (1 John 4:17)   

As Brother James Farrar summarized in his article “Notes From the 
Editor’s Tours” in the December 2013 Advocate – “A Special Issue 
Devoted to Brother Thomas Williams On the 100th Anniversary of His 
Death, p. 366”:  

“Brother Williams did not prepare notes for his talks… He had a remarkable 
grasp of the Bible and familiarity with its passages allowing him to organize 
his thoughts and find his references with facility. He was forward, using the 
public speaking platform that was the characteristic tool of his age, reaching 
out to a perishing world with the message of the Gospel. In the scope and 
energy with which he undertook what brethren today call “outreach,” he 
puts us all to shame. What we admire about Brother Williams most, from 
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this distance in time, was his intensive labour for the Truth, often in difficult 
and trying physical and spiritual circumstances; and for the exemplary 
attitude with which he carried on the work; humble, earnest and without a 
political motive. It is known only to God how many brothers and sisters 
there are in the earth today because of his work, but we can be sure that the 
answer is “not a few.”  
                                                                                                     Editor 
 

(We highly recommend the December 2013 Special Issue, digitally 
available free on the Advocate website for any who wish to learn more 
about Brother Thomas Williams’ life and works.) 

FEATURE ARTICLE  

Mary – Mother of Jesus 

After four hundred years of silence from God through His prophets, the 
land of Israel walked in darkness under the rule of the Romans. Faithful 
Jews knew through the prophets that God had promised a Messiah – a virgin 
shall conceive, and bear a son – and that his birth would be 69 weeks (483 
years) after the going forth of the commandment to restore and to build 
Jerusalem (Isaiah 7:14; Daniel 9:25). We might expect that every faithful 
young Hebrew woman from the tribe of Judah wondered if she would be 
that chosen mother, and as the completion of the years drew nigh, would 
grow increasingly hopeful. 

The virgin whom God chose would 
be, like others God selected for roles 
in fulfilling His plan, a person with a 
heart open to His work. She would not 
be someone valued in human terms 
for wisdom, might or nobility (cf. 1 
Corinthians 1:26). Would we, from a 
human perspective, select an untested, 
vulnerable, financially poor young 
woman (likely around aged sixteen) to 
carry the burden of raising the Son of 
God (especially in our age and 
culture, where women put off having children until they feel financially 
stable, fulfilled and experienced in their careers, or have otherwise achieved 
what they think is preparation for motherhood)? The selection of Mary of 
Galilee is an example of God’s ways being higher than man’s ways. As with 

When we first meet 
Mary in Luke 1:27, she is 
betrothed to Joseph. 
Both are identified as 
being from the tribe of 
Judah, Joseph being of 
the house of David. 
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David, so with Mary: Yahweh sees not as man sees… the LORD looks on 
the heart (1 Samuel 16:7 ESV). The Gospel writers, especially Matthew 
and Luke, reveal Mary’s heart through her words and actions.   

Along with character, God identified a genealogical requirement in His 
promise to David, that He would raise up your offspring from you, who 
shall come from your body, and I will establish his kingdom (2 Samuel 7:12 
ESV). When we first meet Mary in Luke 1:27, she is betrothed to Joseph. 
Both are identified as being from the tribe of Judah, Joseph being of the 
house of David. The two genealogies of Matthew 1 and Luke 3 both trace 
Joseph’s lineage, although some Bible students think Luke actually records 
Mary’s genealogy, with Heli being her father, who died without a son. 
Regardless, Mary was from the house of David, as the testimony of the 
New Testament writers make clear when they identify Jesus as the seed of 
David according to the flesh (cf. Luke 1:32, Romans 1:3; 2 Timothy 2:8; 
Hebrews 7:14). It is possible therefore that Joseph and Mary were cousins; 
they both hailed from Nazareth, a relatively obscure town in Galilee (Luke 
1:26). 

We know nothing of Mary’s immediate family or upbringing, only that 
she was poor. This is revealed later, when she and Joseph offer turtledoves 
as sacrifices, the offerings of the poorest in Israel (Luke 2:24). The record 
instead introduces her at the astounding moment when Gabriel, sent from 
God, greets her: Hail, thou that art highly favoured, the Lord is with thee; 
blessed are thou among women (Luke 1:28). “Highly favoured” in Greek is 
Strong’s #5487 charitoo, used only elsewhere in Ephesians 1:6, with the 
sense of ‘compassed with favour’ (Thayer’s Lexicon). Mary’s response to 
this lofty greeting was to be greatly troubled at the saying, and tried to 
discern what sort of greeting this might be (vs. 29). Agitation arises that she 
has been singled out for some reason (but Gabriel quickly reassures her in 
verses 30-33). Read these words through the eyes of a teenager living in a 
land without angelic visitation in four hundred years: 

Fear not, Mary: for thou hast found favour with God. And, behold, thou 
shalt conceive in thy womb, and bring forth a son, and shalt call his name 
Jesus. He shall be great, and shall be called the Son of the Highest; and the 
Lord God shall give unto him the throne of his father David: And he shall 
reign over the house of Jacob for ever; and of his kingdom there shall be no 
end. 

Gabriel’s Messianic message is filled with allusions to the Old Testament, 
an indication that his hearer was familiar with these passages, suggesting 
Mary’s current character and faith. Her immediate response confirms this: 
she doesn’t question or disbelieve, but asks only a ‘how’ question, unsure 
about the process since she has not known a man. The angel explains the 
remarkable, miraculous way that Mary would conceive her son (vss. 35-37). 
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When faced with this life-changing news that would upend her life, Mary 
heads to the home of a trusted, faithful elder friend, her cousin Elisabeth (a 
lesson for us on what to do in times of difficulty). Elisabeth was descended 
from Aaron, married to a Levite. In response to Mary’s salutation, 
Elisabeth’s baby, the future John the Baptist, leaped in her womb. Filled 
with the Holy Spirit, Elisabeth blessed Mary and the baby inside her. How 
faith-confirming to Mary, along with the sign that Elisabeth had conceived a 
child in her old age. 

Mary’s Heart and Mind 

What follows (Luke 1:46-55) is Mary’s song, and on the principle that 
out of the abundance of the heart the mouth speaketh, Mary has an 
abundantly Scripture-loving heart. She shows a large grasp of Old 
Testament prophecy and acknowledges her blessing is a fulfillment of the 
promises to Abraham. (How did Mary become acquainted with the 
Scriptures? As a hearer in the synagogue?) Mary demonstrates humility and 
thanksgiving in acknowledging God’s Holy Name. Ties to Psalms 34, 98 
and 126, among other references can be seen in Mary’s words: My soul doth 
magnify the Lord, For he that is mighty hath done to me great things…  he 
hath holpen [Greek: ‘to take hold of in turn, embrace, succour’ – only other 
places are Acts 20:35 ‘support’ and 1 Timothy 6:2 ‘partakers’] his servant 
Israel, in remembrance of his mercy as he spake to our fathers, to Abraham, 
and his seed forever.  

Even at this tender age Mary was producing the fruit of the Spirit from a 
righteous heart. We see that youth can be involved in God’s service and that 
learning righteousness from a young age bears fruit early. In her song, she 
praises God for His covenant, love, and mercy, showing her joy, faith, and 
goodness (cf. Galatians 5:22-23). 

Mary’s highly developed appreciation for God’s ways at a young age can be 
linked with her mind. What did she choose to think about? In response to 
the shepherds’ words at Jesus’ birth, Mary kept [Greek: preserve something 
from being lost] all these things and pondered them in her heart (Luke 
2:19). Again, after 12-year old Jesus told his mother and stepfather words 
they did not understand – wist ye not that I must be about my Father’s 
business? – Mary kept [Greek: keep continually or carefully] all these 
sayings in her heart (2:51). Both uses of ‘kept’ show that Mary chose to 
think on spiritual things.  

Her son was to wage war in his mind against the serpent, i.e., bruise his 
head. Mary’s example shows what kind of environment she would have 
created as a mother to Emmanuel (God with us). Even though we know 
nothing about Jesus’ formative years outside of his trip to the Temple in 
Jerusalem at age twelve, Mary’s few words show what filled her mind and 
how she drew strength. Proverbs 1:8, if read Messianically, suggests she 
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instilled in Jesus a good 
understanding of the law of the 
LORD. If Mary read prophecy and 
“kept” the things written there (cf. 
Revelation 1:3), was she not blessed 
by seeing herself in prophecies like 
Isaiah 7:14 and 49:1? 

Mary, along with Joseph, marvelled 
at Simeon’s prophecy about their 
young child Jesus (Luke 2:25-33). Do 
we have that sense of awe and 
wonder at God’s mighty works? By 
now we have evidence that Mary 
obeyed the full scope of God’s law: 
Thou shalt love the Lord thy God with 
all thy heart, and with all thy soul, 
and with all thy strength, and with all 
thy mind (Luke 10:27).  

Mary’s Role in Jesus’ Life 

Mary is one of the few individuals in the New Testament mentioned over a 
long span of time – at least 33 years. We see her move with Joseph from 
Nazareth to Bethlehem, to Egypt with Jesus, and back to Nazareth. We see 
her as a young woman, then a mother of a young child, and briefly, as the 
mother of the Messiah during his ministry, now possibly a widow. A 
mother’s influence peaks when her children are young; perhaps this is the 
reason why most information about Mary comes around the time she bore 
Jesus. Revealing Mary’s character is one way God revealed how He 
nurtured His beloved Son to be the Messiah, growing up surrounded by 
sinful humans in a world of Roman darkness. As Jesus was beloved by his 
Father (Greek: agapetos), so he was tender and only beloved in the sight of 
[his] mother (Proverbs 4:3). 

We can draw some broader inferences about the rest of Mary’s life. In 
painful ways Mary’s life paralleled that of her son, making her a comforter 
to him. Mary may have endured taunts and been falsely persecuted because 
she had been found pregnant before marriage (cf. John 8:41). However, her 
faithful husband Joseph did not betray her (unlike Jesus’ close friend many 
years later would betray him – Psalm 41:9: John 13:2). Joseph protected her, 
obeying God’s commands during their lifetime (e.g., Matthew 2:14). The 
loving mother herself endured sorrow and grief seeing her son despised and 
rejected of men; a man of sorrows and acquainted with grief (Isaiah 53:3). 
The beatitudes of Matthew 5 all seem to apply to Mary at some stage of her 
life. 

A mother’s influence 
peaks when her children 
are young; perhaps this is 
the reason why most 
information about Mary 
comes around the time 
she bore Jesus. Revealing 
Mary’s character is one 
way God revealed how 
He nurtured His beloved 
Son to be the Messiah. 
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Mary was a sinful human being like every descendant of Adam. She 
passed on her sin nature to her son Jesus, as her offering in the Temple 
shows (Luke 2:24). Through his mother, he was come in the flesh (1 John 
4:2), a requirement to fulfil the promise of the seed of the woman bruising 
the head of the serpent (Genesis 3:15), and being the literal son of David (2 
Samuel 7:12). Mary had human shortcomings; she did not fully understand 
her son’s role, such as in Luke 2:50 when he was at the Temple, and in John 
2:3-4 at Jesus’ first miracle at Cana.  

John’s condemnation that every spirit that confesseth not that Jesus Christ is 
come in the flesh is not of God: and this is that spirit of antichrist, whereof 
ye have heard that it should come; and even now already is it in the world 
(1 John 4:3), applies to those who falsely claim that Jesus had no sin nature, 
and by extension, have corrupted the words of Scripture to make Mary 
‘immaculate’ and without sin herself. Mary-worship, or Mariolatry, is an 
evil outcome of this false belief, prevalent for many centuries, even now 
already is it in the world in John’s day – in the Catholic and Eastern 
Orthodox churches where prayers, adoration rituals and feasts to Mary the 
‘mother of God’ are even more prevalent than rites to Jesus.1  

Mary was the only disciple we know of who knew with total certainty 
that Jesus was the Messiah every moment of his life, assuming Joseph 
died at some point before Jesus’ death (an inference most Bible students 
make, since Joseph is not mentioned at this point). How comforting for 
Jesus to have that 
unwavering loyalty and 
support. Even his half-
brothers and sisters – at 
least two sisters and 
four brothers (Matthew 
13:55-56) – did not 
believe in him during 
his ministry (cf. Mark 
3:21). No wonder a 
“sword pierced through 
Mary’s soul” (Luke 
2:35) when her son, 
who she knew to be the 
Messiah, was rejected, 
culminating in a terrible 
death by crucifixion. 
We are not told of a 
meeting after Jesus’ 
resurrection, but can imagine Mary’s faith turned to sight and the joy that 
event would bring to both her and her eldest son, raised as the first fruits of 
the new creation. She was with the disciples praying after Jesus’ ascension: 
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These all continued with one accord in prayer and supplication, with the 
women, and Mary the mother of Jesus, and with his brethren (Acts 1:14). 
One of Jesus’ last mortal speeches, in his agony, was given to Mary and his 
beloved disciple (and cousin) John, who were standing by the cross. Woman, 
behold thy son, he said to Mary. Behold thy mother! he said to John, who 
then took Mary unto his own home. Jesus honoured his mother (Exodus 
20:12) by entrusting her to the disciple whom he loved (John 19:26-27). 
Why John and not one of Mary’s own children? Perhaps Jesus knew that 
John would live long and be able to support his mother best.  

The hope and expectation Mary felt when Gabriel delivered the news of her 
coming son – the Saviour of the world – is echoed in us when we study the 
life of Mary. She was blessed among women (Luke 1:28). God provided for 
Mary temporally, giving loving friends to her, guiding her life and 
sustaining her in times of trouble. Like Mary, may we be joyful in hope of 
the day when God’s eternal promises will be fulfilled in Jesus Christ’s return 
as King: he hath holpen his servant Israel, in remembrance of his mercy; as 
he spake to our fathers, to Abraham, and to his seed forever.   

                                                                        Sarah Farrar, Grimsby, ON 

_____________________ 

1 
See Appendix – Mariolatry in Mary: Handmaid of the Lord, Geoff Henstock. This 

book is recommended for more in-depth study of Mary’s life and was used as a 
reference for this article. 

 

 
Readers are asked to submit questions 
to be answered as well as comments 
on previously published answers in 
this section. Questions and comments 
may be sent to:  Brother Ken Wood at question@christadelphianadvocate.org  

Q & A  

Felix Trembled 

The Advocate committee prepared answers to questions submitted by 
an Amended Brother for the purpose of determining the extent of 
differences in understanding between the two communities on specific 
verses. These verses had been approached by each community from its 
respective model of understanding. Though we believe it is unwise to strive 
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over such questions, at the same time we believe it is important to seek out 
understanding which is reasonable as well as consistent with scriptural 
foundation principles. Our answers reflected the understanding of the Bible 
that has been expounded in The Advocate since its beginning in 1885, 
offered here for reader information and review. For the most part, the 
questions submitted do not address basic beliefs, but rather application 
of those beliefs. This response is presented in the spirit of being ready 
always to give an answer to every man that asketh you a reason of the hope 
that is in you with meekness and fear (1 Peter 3:15). 

___________________________ 

 

SCRIPTURE: Acts 24:24-25 – 
And after certain days, when 
Felix came with his wife 
Drusilla, which was a Jewess, he 
sent for Paul, and heard him 
concerning the faith in Christ. 
And as he reasoned of 
righteousness, temperance, and 
judgment to come, Felix 
trembled, and answered, Go thy 
way for this time; when I have a 
convenient season, I will call for 
thee. 

QUESTION: “Felix was a 
wicked man out of covenant. 
The subject of the discussion 
had been the resurrection of 
the dead and concerned the 
faith in Christ. This practically 
rules out the possibility of the conversation being about the judgments 
of A.D. 70 as it was not part of the Gospel. What reason can be 
provided therefore for Felix’s trembling, other than his fear of the 
judgment seat of Christ”? 

ANSWER: Questions asked in this manner have to be approached 
carefully because they make an assertion which presumes the answer to 
the question. In this case, the question “practically rules out” the 
judgments of A.D. 70 as a valid explanation. This assumption needs to 
be critically examined.  

Although Paul had twice mentioned the resurrection of the dead in relation 
to the role it played in the accusations against him, those references were 
made at the first audience with Felix (Acts 24:10-21). The audience in 
which “Felix trembled” occurred later – after certain days (vs. 24), at which 



Christadelphian Advocate November 2021                          p. 270 

time the topics on which the apostle reasoned are stated to be righteousness, 
temperance and judgment to come (vs. 25) in relation to the faith in Christ 
(vs. 24). 

Although the subject of the “resurrection” at the first audience and the 
“judgment to come” at the second audience could be related, they are 
nevertheless distinct. It is not possible to know with certainty whether Paul, 
in discussing “judgment to come,” addressed the resurrection of the dead or 
the coming judgments on the Jewish nation, or both! 

However, there is no record that Felix trembled during the first 
audience when resurrection of the dead was specifically addressed. If the 
argument is to be made that Felix’s trembling during the second audience 
was in response to his personal prospect of resurrection for judgment, 
additional assumptions need to be made that are not stated in Scripture. 
These assumptions are: 

• That wicked men out of covenant and unrelated to him who is “the 

resurrection and the life” are subject to resurrection from the dead 1 

• That the topic of resurrectional responsibility was discussed in this 

second meeting with Felix when Paul reasoned of judgment to come 2 

• That it was the topic of judgment to come, not Paul’s reasoning 

concerning righteousness and temperance, that caused Felix to tremble 3 

• That Felix understood and believed Paul sufficiently about his own 

personal resurrection before Christ, that it moved him to tremble. While 
Felix was familiar with Jewish beliefs and ways (vs. 22), there is no 

evidence that he believed in Christ. His motives for his subsequent 
audiences with Paul are not indicative of a man who personally feared 
the judgment of Christ: he sought payment as a bribe and left Paul in 

prison for two years without cause except for his own political   
expediency. Would one fearful of his own personal responsibility to 

Christ at the resurrection  repeatedly engage in this kind of behavior? 

We agree with the questioner’s assessment that “Felix was a wicked man out 
of covenant.” He would have been aware of the untimely end that King 
Herod had experienced as recorded earlier in the book of Acts when he was 
brought to judgment − not at the resurrection, but in the circumstances of 
this life (see Acts 12:21-23). 

The judgment to come on the Jewish nation and the destruction of 
Jerusalem (Felix was governor of Judea) was prominent in the teaching 
of the Lord and the apostles. They had been constantly warning that 
generation of the coming judgments – days described as of such tribulation 
that should they not be shortened there should no flesh be saved (Matthew 
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24:22). Might not the vivid presentation of the sun darkened, moon failing, 
and the powers of the heavens shaken (vs. 29) cause the governor of those 
“heavens” to tremble? We believe it is probable that the events foretold 
related to the judgment which culminated in the fall of Jerusalem in A.D. 
70, constituting that judgment to come.  

The “Gospel of the Kingdom ... of salvation ... of peace ... of Christ” is not 
preached with threats; it is a joyous announcement constituting an invitation 
to life, For God sent not his Son into the world to condemn the world, but 
that the world through him might be saved (John 3:17). 

 Taken from: Christadelphian Advocate Answers to Questions Related to 
Resurrection to the Judgment Seat of Christ, February 2012 

_________________________ 
1 It is important to note what the apostle Paul stated about the resurrection of the 
dead in his first appearance before Felix. In his first reference (Acts 24:14-15), he 
cites the resurrection in the context of hope toward God (vs. 15), in conformity 
with all things written in the law and in the prophets… that there shall be a 
resurrection of the dead, both of the just and unjust. In his second reference 
(24:21), he indicates that the doctrine of the resurrection was the principal point of 
contention that had occurred in the council in Jerusalem. Significantly, he identified 
himself on that occasion with the Pharisees in relation to the resurrection of the 
dead (23:6). It is significant because according to some historical sources, the 
Pharisees believed that only the seed of Abraham would be raised from the dead 
(on account of the covenant made with Abraham.) One source is Dean Henry 
Alford who wrote, “In one tenet above all others did the religion of Jesus Christ and 
the belief of the Pharisees coincide: that of the resurrection of the dead. That they 
looked for this resurrection by right of being the seed of Abraham and denied it to 
all others…” [The New Testament for English Readers, 1868]. Where do the law 
and the prophets teach that an evil man out of covenant like Felix would be raised 
from the dead for judgment? The law was cited by our Lord in his argument to 
confound the Sadducees and prove the resurrection, that God is the God of 
Abraham, Isaac and Jacob, those patriarchs to whom God had made covenant 
promises. This is the principal basis of resurrection revealed in the Word. 

2  Some years ago, a former editor of The Advocate asked a brother who edits one 
of the magazines of the Central fellowship what he considered to be the strongest 
proof in Scripture of the responsibility question. To his surprise, the brother replied 
that it was the case of Felix’s trembling. It is perhaps difficult for those who are 
persuaded of the truth of resurrectional responsibility for enlightened rejecters to 
see that the case of Felix does not provide any independent evidence in favour of 
the argument. It is only a convincing argument if one already is persuaded that the 
Scriptures teach resurrectional responsibility of enlightened rejecters. There are too 
many things not stated that need to be assumed, to such an extent that the 
assumption becomes the argument, as the wording of the question under 
consideration demonstrates. 
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3 There was evidence that Felix was a licentious man. We don’t know how he 
responded to Paul’s testimony about temperance (self-control), but there is no 
certainty that it was only the topic of “judgment to come” that was responsible for 
his trembling. Who among us would desire to go to the judgment seat of Christ, 
having cut off brethren from fellowship based on the tenuous argument as to why 
Felix trembled? It is one thing to come to a particular conclusion about the meaning 
of the verse, and quite another to insist that all adopt it as a condition of fellowship. 

EXPOSITION  

What Kind of Religious Community Do We Want      
to Have? 

(Part 1) 

This is an especially relevant question in a year fraught with sickness, 
division, and spiritual dangers besetting believers on every side. How we 
respond may have a meaningful impact on our spiritual goals and may 
influence how we express ourselves amongst other believers. It may also 
affect how closely we interact with our Bibles, what we pray for, how and 
what we teach, and which trials we may or may not be able to stand against 
individually, and in our respective congregations.  

The desire to properly assess and shape our community has been with the 
Christadelphians from the beginning. As a religious movement in the 19th 
century, the group that would later become known as the Christadelphians 
was forged through many years of research, prayer, debate and division. At 
the time, our pioneers saw Orthodox Christian dogma as standing in conflict 
with Bible Truth. They saw that interest and a correct understanding of 
Scripture had been replaced by complacency and tradition, and that the fear 
of God had been replaced by the fear of the Church. 

Christadelphian pioneers 
were not alone in their 
dissent of Orthodox 
Christianity. Many others in 
the then contemporary Stone
-Campbell Movement, aka  
(American Restoration 
Movement – 1790-1840), 
were unified on this point, 
although not necessarily for 
all the same reasons. While 
many in this movement  Barton W. Stone   Alexander Campbell 
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believed in doctrines similar to that of modern-day Christadelphians, the 
type of religious community they endeavored to build caused issues.  

In a nutshell, the Stone-Campbell movement claimed to be a refashioning of 
Christianity after the New Testament model of the first century ecclesias. 
They believed that Christ intended only “One Church,” a model that had 
been abandoned due to the various creeds and denomination labels that had 
historically emerged. This restoration movement was one that desired to do 
away with labels and creeds, emphasizing doctrinal common ground while 
suppressing divisive doctrines and principles. Many in this movement 
wanted more traditional names based on the New Testament, such as “The 
Christian Church,” “Church of God,” and “Disciples of Christ.” They 
created slogans for the movement such as, “In essentials, unity. In 
opinions, liberty; in all things, love;” “No creed but Christ, no book but the 
Bible, no law but love, no name but the Divine;” and “We are Christians 
only, but not the only Christians,” to name a few. 

In 1832, the Barton W. Stone and Alexander Campbell movements merged. 
Despite the commitment to unity, divisions persisted. Campbellite groups 
gravitated toward naming their church “Disciples of Christ,” while Stone’s 
groups gravitated toward “Christians.” Both names were adopted, causing 
confusion for many.  

Then, in 1834, a baptized Campbellite 
by the name of Dr. John Thomas ended 
up coming into sharp disagreement with 
the group over the issue of baptism. Dr. 
Thomas believed that baptism had to be 
paired with a correct understanding of 
Scripture to be of effect, and that new 
members of the Disciples of Christ 
should be re-baptized. The church 
leaders disagreed. However, the more 
Dr. Thomas studied the matter, the 
more he was convinced that the 
Campbellite position was unscriptural. 
He began to argue that if a baptism was 
ineffectual, it affected other issues in 

spiritual life as well, such as the efficacy of prayer and partaking of the 
bread and wine in the memorial service. Ironically, the Campbellite 
insistence on unity and the suppression of Scriptural concerns became 
factors in why Dr. Thomas renounced his previous understandings, severed 
fellowship, and spent time debating, writing, and speaking, which eventually 
resulted in a group of believers called Christadelphians.  

Years after the Christadelphians split from the movement, the 
American Restoration Movement faced even more setbacks. In 1906, the 

Some of the short 
history of the American 
Restoration Movement 
bears a striking 
resemblance to current 
issues that have been 
building in some 
Christadelphian 
ecclesias over the years.   
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Campbell and Stone groups fractured again over a number of issues. There 
were arguments over whether musical instruments should be used in church, 
and whether the primary drive behind the community should be “unity” or 
“restoration of the first century church model.” There were also contentions 
over which church name should be adopted, over permitting activists in the 
temperance movement to speak in the church, and even over how 
missionary work should be conducted.  

Some of the short history of the American Restoration Movement bears 
a striking resemblance to current issues that have been building in 
some Christadelphian ecclesias over the years. Calls for unity in the 
Christadelphian body between the Amended and Unamended are nothing 
new. More recently however, there has been a push to alter our approach to 
unity using strategies similar to the American Restoration formula, i.e., 
suppressing spiritual and scriptural concerns in favor of emphasizing 
unifying principles. Focus has been placed on achieving the “One Church” 
here and now as a religious imperative. Some have even gone as far as to 
ask whether we should think of ourselves first as “Christadelphians” rather 
than simply “followers of Christ.” Online, some profess dubious doctrines, 
while others participate in social and/or political activism. Dissent or 
objections to these practices are often overlooked and/or discarded; viewed 
as “unloving” or “divisive.” 

These American Restoration slogans cited above might make a good fit 
for today’s Christadelphian Unity movement, such as: 

• “In essentials, unity. In opinions, liberty; in all things, love.”  

• “No creed but Christ, no book but the Bible, no law but love, no name 
but the Divine.” 

• “We are Christians only, but not the only Christians.” 

At a glance, these slogans seem kind, inclusive, and touch on Biblical 
importance; but they are also vague. Just which “essentials” should we unify 
around? What religious “opinions” might we approach liberally? How 
should we express the “law of love” in all things? If Christ is our “creed,” 
what principles does he embody? If the Bible is our book, what strength and 
relevance does it hold? How do we take on the “Divine” name, and once we 
do, in what way does that change us? If we hold to a specific creed but say 
that we are not the only Christians, are we referencing a historical reality or 
suggesting that our fellowship is not / should not be exclusive? 

All of this plays into the original question, “What kind of religious 
community do we want to have?”  

(to be concluded in the next Advocate issue; Lord willing.)  

                                                                   Andrew Johnson, Roselle, IL 
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For They Loved the Praise of Men 
 More Than the Praise of God                   

(John 12:43) 

Of whom was John speaking when he wrote the above statement? The 
answer is stated in the previous verse: Nevertheless among the chief rulers 
also many believed on him; but because of the Pharisees they did not 
confess him, lest they should be put out of the synagogue…   

Can any form of behavior be more characteristically human than this? 
It shows unmistakably where most people place their trust. To have the 
present approval of one’s human associates is far more comforting to most 
people than for them to place their faith in the promises of an invisible, 
though almighty and faithful, Creator. They can feel the approval and 
delight in the praise of their associates. On the other hand, the praise of God 
must await one’s approval in the indefinite future at the hand of an all- 
righteous judge. That wait for approval is far too long for many to endure. 
Nevertheless, the patient confidence that it will ultimately come to us is the 
stuff of which saving faith is made. Such confident and patient waiting is 
our proof to God that we have honestly and truly believed Him at His Word. 
God takes no pleasure in those who actually hold their fellow man in higher 
regard than the regard in which they hold the Almighty Himself.                                                  

A Common Human Weakness 

We would do well to ask ourselves honestly and thoughtfully as to why we 
humans love so dearly the praise or approval of our fellow humans. While 
there are some people who appear to have an insatiable desire for praise, 
there is a far larger section of humanity that suffers from a feeling of 
inadequacy and self-doubt. For such people, acceptance and the approval of 
others is a deeply felt need as a means of calming their fears of rejection and 
inadequacy. 

It is this desire to “belong” to the elite and powerful of their nation that 
made most of the Jewish rulers in Jesus’ days reject God’s gracious 
invitation to salvation. Jesus told them very straightforwardly, And ye will 
not come to me, that ye might have life. I receive not honour from men. But I 
know you, that ye have not the love of God in you. I am come in my Father’s 
name, and ye receive me not: if another shall come in his own name, him ye 
will receive. How can ye believe, which receive honour one of another, and 
seek not the honour that cometh from God only? (John 5:40-44)  

EXHORTATION  
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In the absence of accurate knowledge, understanding, and faith, one cannot 
be aware of the honor that alone can come to a person from God. Ignorance 
imposes many disadvantages upon people. Yet most people have no idea of 
what this ignorance is costing them. They have instead “bought” into a man-
made formula for salvation that is powerless to give them life. Such life God 
has promised to those who love and obey Him to the utmost of their ability. 

Praise: Proper and Improper Uses 

For those of us possessing the knowledge of God’s saving Truth, as   
Christadelphians believe and understand it, we should also have a good 
understanding as to whose praise is truly important and of everlasting 
practical advantage to us. There should be no confusion in our minds 
regarding the fact that none are more deserving of our sincere praise than are 
the Almighty and His glorified Son. He told the people, Whoso offereth 
praise glorifieth me: and to him that ordereth his conversation aright will I 
show the salvation of God (Psalm 50:23). 

We should also be quick to discern the difference between sincere praise and 
flattery directed towards us. Flattery is false praise. It is a stratagem devised 
to accomplish some unworthy end. The flatterers seek to become personally 
popular and thus to exert influence within a community. There is nothing at 
all wrong with one being gracious, providing that it is the true expression of 
a good and honest heart. 

Sincerity: The Essential Element of True Praise 

We should each have the intelligence to understand that we can by no means 
succeed in pleasing God through insincere praise. Paul addresses this point 
directly in warning the Galatian brethren, Be not deceived; God is not 
mocked: for whatsoever a man soweth, that shall he also reap. For he that 
soweth to his flesh shall of the flesh reap corruption; but he that soweth to 
the Spirit shall of the Spirit reap life everlasting (Galatians 6:7-8). God 
knows not only what we say, but also our motives in saying it. 

Though God can never be misled, the same cannot be said of ourselves or of 
our fellow-man. We are all subject to being deceived. The person who 
flatters others also deceives himself, whether or not he succeeds in deceiving 
those he intentioned to deceive… 

We all need to regard most seriously how we tread that narrow road 
that leads to everlasting life. In our own very limited judgment, we could 
imagine that we are doing very well and acceptably according to Divine 
standards. But our present judgment, or that of other Christadelphians, is not 
that which will determine whether or not we shall be worthy of entering into 
the joy of our Lord. He is the one who, as he said to each of the seven 
ecclesias (Revelation 2, 3), will say also to us, I know thy works. It is he who 
will execute judgment on the basis of his knowledge of our individual 
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works, not on the basis of our present organizational affiliation. The record 
of our works, which our Lord knows, demonstrates where our hearts have 
been. For with the heart man believeth unto righteousness; and with the 
mouth confession is made unto salvation (Romans 10:10)… 

John S. Peake, Selections from Reflections on the Truth of God, page 138, 
“For They Loved the Praise  of Men More Than the Praise of God”  

HYE, TX  –  The Hye Ecclesia is happy to announce the baptism 
of Garrison Wood on May 23, 2021, and Kiley Wood on June 27, 2021 
after a good confession of their Faith. They were baptized in the Pedernales 
River near the Texas Bible School grounds. Garrison and Kiley are both the 
children of Brother Sheldon Wood and Sister Melissa Wood of the Hye 
Ecclesia. Our prayer is that both Garrison’s and Kiley’s walk will be guided 
by our Heavenly Father, and that they may hear the words “Well done, thou 
good and faithful servant, enter thou into the joy of thy Lord.” 

The Hye Ecclesia is also happy to announce the marriage of Brother 
Garrison Wood and Sister Austin Hamlin on July 3, 2021 at the Hye 
Ecclesia. Austin is the daughter of Brother David and Sister Deanna Hamlin 
of the Richmond Hall Ecclesia. May the Lord bless them in their life as they 
walk together. 
                                                                                              Paul Wood 

BURLINGTON, ON  Mountain Grove Christadelphian Chapel – The 
Mountain Grove Christadelphian Chapel is pleased to inform our 
community of the baptism of Kayla Anne Horton on July 11, 2021 
following a full confession of her faith. Sister Kayla was baptized by her 
father, Brother Paul Horton, on Sunday morning in the presence of brothers, 
sisters and young people as well as those who were able to join online. The 
right hand of fellowship was extended to our new sister at the service which 
followed. Sister Kayla is the elder daughter of Brother Paul and Sister 
Roseann Horton and the granddaughter of Brother Frank and Sister Angela 
Arabia and Brother Jim and Sister Alice Horton, all members of our 
ecclesia. Noting that there is joy in heaven when one of Adam’s race puts 
on the saving name of our Lord Jesus Christ, how much more do we also 
rejoice when one of our young people is begotten anew by the Word! As 
our Lord prayed for his own (John 17:15), our prayer also is that Sister 
Kayla might be kept from the evil that is in this world and, through the 
grace of God, be granted an inheritance under the everlasting covenant 
when our King returns to reign on David’s throne.                 
                                                                                           James Farrar  

ECCLESIAL NEWS  
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BULLETIN BOARD  

2022 Subscription Renewal Notice  

It is that time of the year when The Christadelphian Advocate sends 
out annual renewal notices to subscribers whose subscriptions end 
with the calendar year. Advocate mailing labels that have 12/2021 in 
the first line identify subscriptions requiring renewal at this time. A 
subscription renewal notice and form, together with a self-addressed 
reply envelope, is enclosed as an insert for those subscribers whose 
subscriptions expire in December.   

Subscribers have options on how they wish to receive the 
Advocate. The printed Advocate – in both regular size and large print 
– will continue to be available at the current subscription rates (US – 
$24 / Canada – $29 / rest of world – $38). In addition, the 
Advocate is available digitally free of charge.  

To receive the free digital Advocate via the newsletter, visit the 
Christadelphian Advocate website at www.christadelphianadvocate. 
org and sign up by providing your name and email address (look for 
and click on “Join our mailing list” in the footer of the homepage).   

For those who wish to continue subscribing to the printed 
Advocate, please act promptly to renew your subscription for 
2022. We would appreciate receiving your renewal for the printed 
Advocate by November 30, 2021. Payment can be made on-line 
through the Advocate website using PayPal, or sent by USPS to the 
address listed in the subscription letter and on the enclosed return 
envelope. If you have paid in advance for the 2022 calendar year, 
disregard this notice. 

We are again requesting your assistance in reaching a wider 
audience – in particular our ecclesias’ younger generations. 
Once the digital Advocate is downloaded and saved, it can be shared 
with anyone with an email address. Please consider subscribing to the 
newsletter and assisting in making this effort known and effective in 
reaching our youth, former members of our ecclesias no longer in 
attendance, and any other individuals you believe may be interested in 
reviewing / receiving the monthly Advocate. 

                         The Christadelphian Advocate Publishing Committee 
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• That the Bible is the only source now extant of knowledge concerning God and 
His purposes, and it was given wholly by the unerring inspiration of God in the 
writers, and that such errors as have since crept in are due to transcription or 
translation. 

• That there is but ONE God, the Father, dwelling in heaven, who, out of His own 
underived energy created heaven and earth, and all that in them is. 

• That Jesus Christ is the Son of God (not “God the Son,” a phrase not found in 
Scripture), begotten of the virgin Mary by the power of the Holy Spirit. 

• That God is omnipresent by means of His spirit flowing out from His personal 
presence. This spirit power is universal in upholding all things in the natural world. 
For the performance of work that is supernatural and sacred the same spirit by 
special concentration of the Divine Will becomes Holy Spirit for the holy or sacred 
work determined to be done. 

• That man is mortal, a creature of the dust. Immortality is not a present possession, 
but will be bestowed upon the worthy at the resurrection. 

• That man in death is unconscious, and depends upon a resurrection for a future 
life. 

• That death came into the world through the disobedience of one man: “Wherefore, 
as by one man sin entered into the world, and death by sin; and so death passed 
upon all men, in whom all have sinned” (Romans 5:12, margin).  

• That as death came into the world through sin, it can only be abolished through 
the righteousness of one who was raised up of the condemned race of Adam, in 
the line of Abraham and David, who though wearing the condemned nature was to 
obtain a title to resurrection by perfect obedience, and by dying abrogate the law 
of condemnation for HIMSELF, and all who should believe and obey him. 

• That at the appearing of Christ prior to the establishment of the Kingdom, the 
responsible (faithful and unfaithful), dead and living of both classes, will be 
summoned before his judgment seat “to be judged according to their works,” “and 
receive in body according to what they have done, whether it be good or bad.” 

• That the Gospel concerns the “Kingdom of God” (for the establishment of which 
Christ taught his disciples to pray, and of which the prophet Daniel says, “the God 
of heaven shall set up”), and the “Things Concerning the Name of Jesus Christ,” a 
knowledge and adherence to which are necessary for salvation. 

• That the Kingdom when established will cover the entire earth, including the 
kingdom of Israel restored in the territory it formerly occupied, viz., the land 
bequeathed to Abraham and his seed (the Christ), by covenant.  

• That baptism into the name of the Lord Jesus Christ, after knowledge of God’s 
plan, and a faithful walk therein, is essential to salvation. 

  
In addition to the twelve doctrines listed above it should be recognized that 
Christadelphians believe that the Commandments of Christ (see Christadelphian 
Statement of Faith) must determine our behavior and attitudes in all aspects of our 
lives, and we stress that it is increasingly needful to be governed by them in these 
perilous last days of gross immorality. We therefore recommend that all brethren of 
Christ give attention to these commandments and consistently use them as our 
standard of conduct. 

DOCTRINES 

Christadelphians Believe and Teach 


